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    MINfSTftj, TRANSLATOR’S PREFACE. As aa Introduction to the Sources of Islam, the Translator prefixes an outline of the work from that valuable Review, the Nineteenth Century, December 1900.
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    THE SOURCES OF ISLAM. This remarkable book has been written by the Rev. W. St. Clair-Tisdall, Missionary, C.M.S., Julfa, Persia. It takes up a subject never as yet brought properly under discussion either by Mahometans or Christians — namely, the origin of the Coran, and the Sources from which both it and Tradition have been derived. By the teaching of Mahomet the Coran is of divine origin, and was brought down, as Tradition tells us, word by word by Gabriel to the Prophet’s ear. The original is “ written on a Tablet, kept in Heaven,” 1 “ sent down on the night of al Cadr ” 2 by the Almighty. Thus the Coran comes from God alone, heavenly, divine, and uncreatc from all eternity. Now if it be shown that much of this grand book can be traced to human Sources existing daily around the Prophet, then Islam falls to the ground. And this is what the Author proves with marvellous power and erudition. Such Sources as were derived from the Ai’abs them} Surah lxxxv. 21 ; vi. 19. 2 S. xovii. l. Sent down, tlicn, as they say, to the lowest Heaven, au'l th'jnco by Gabriel communicated to tho Prophet, bit by bit, as occasion required.
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    \\ \ m PREFACE iarst Qibla was Jerusalem, and the marvellous tales thus derived cannot be read without astonishment. Thus there is the story of Cain and Abel, and of their parents weeping while the raven showed how to bury the dead ; Abraham cast by Nimrod into the fire unhurt ; 1 the Queen of Sheba uncovering her legs as she walked before Solomon over the glass floor, which she < tsjces for a sheet of water; the descent of Hiirut and Mfirut and other spirits from above to tempt mankind; Sammael the Angel of Death speaking out of the Golden Calf — and other fictitious tales too numerous to mention. It is strange that though the Jewish and Christian Scriptures arc spoken of throughout the Coran with the utmost devotion, only one passage is quoted from them, namely, “The meek shall inherit the earth.” In respect also of the Tables of the Testimony put by Mosefc into the Ark, the Moslems, following the extravagant notions of the Jews who fancied that all their sacred books with the Talmud were also in the Ark, place on the “ Preserved Table ” their own Coran ! A vast emerald mountain has also arisen out of the word Can in the Talmudic explanation of Thohu, Genesis i. 2; of which it takes 2000 years to make the circuit, and 500 the ascent. Such are the wild vagaries of Moslem tradition and the Sources whence they come. Chapter iv. next shows the apocryphal Christian sources from which Islam has so largely borrowed. There were many Christian tribes in Arabia belonging to heretical sects who had sought, refuge 1 J he Biory arises out of tlio strange mistake of Ur of the ChaldeeB (Gen. xv. 7) for tko r:ime wor«l signifying an ovon or lire.
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    MIN/Sr^ SOURCES OF ISLAM there from persecution in Roman lands. Little versed in their own Scriptures, they spent the time in imaginary and childish fables. The Prophet, longing for a universal faith, listened gladly to such stories, which thus became the Source of much we find in the Coran. First we have the fairy tale of the Cave wherein the seven Sleepers slumbered for ages, fearing persecution.1 Next we have endless stories of the Virgin Mary, both in the Coran and with vast detail also in Tradition ; her mother Hannah, her childhood as fed by angels in the Temple ; Joseph chosen by a miraculous rod, etc., much as in the Pvoto-Evangelium and other Egyptian and Coptic writings.2 Then there are the tales of Jesus, as of his speaking in the cradle, breathing life into birds of clay, etc.3 These the Prophet learned probably from Mary his Coptic concubine, as they are all contained in such Coptic books as the Gospel of St. Thomas.4 Thus we have the descent of the Table from Heaven (derived no doubt from the table of the Lord's Supper); the promise by Jesus of a prophet to come, called Ahmed,6 which was apparently caused by the mistake of KsptxXvrbg for xupdx\7)rog : the notion that the resemblance only, and not the real person, of Christ was slain,6 derived from the heretic Basilides, etc. Passing over much of interest, we may close our 1 It is worth the while of anyone not familiar with tho Coran to read this at length, as given in Surah xviii. 8-24. 2 Aaron’s sister Maryam is curiously confused with Mary of the Gospel. 3S. iii. 41 ; v. 19. 5 S. lxi. 6. 4 S. v. 121. Q S. iv. 150.
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    wiMsr^ PREFACE review of Christian sources by notice of the Balance , briefly mentioned in the Coran,1 but surrounded by a vast variety of Coptic tales. Two Egyptian books (one of ancient date placed in the tombs to be read by the dead) are quoted at length ; a wonderful Egyptian picture exhibits how the Balance weighs the spirits, good and bad ; and strange sights are given of Adam and Abraham in the Heavens beyond. Chapter v. relates many things from ancient Zoroastrian and even Hindoo writings. Persia, far ahead of Arabia, had a sensible influence upon it, and much of what is Oriental in the Coran and Tradition is evidently derived from Pehlavi and other Eastern sources. Thus we have the marvels of the Seven heavens, seen by the Prophet on his ascent from Jerusalem ; the Houriea ; Az&zll and other spirits coming up from Hades; the Light of Mahomet, the bridge ot Sirat, etc. — all illustrated by the author’s marvellous knowledge of Eastern literature, beliefs, and history. J he Prophet must have learned all these things from the foreigners who frequented Medina. Suspected of this, ho indignantly replied that his tongue was not foreign, but pure Arabic alone.2 The concluding chapter tells us of a few inquirers in Arabia, called Hanefites, just before the time of Mahomet. There were four at Mecca, of whom one became a Christian, another a Moslem, and a third joined S. xlii. 16 ; ci. B and 0 : “ He whose balance is heavy shall live in pleasure ; but whose balance is light, his dwelling-place shall bo bell * xv”- 1®®* “They eay a certain man teacheth liitn ; but the tongue of him whom they' mention is foreign, while this i3 simple Arabic” — hardly an answer in point :
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    miST/fy. SOURCES OF ISLAM Cresar. The fourth, Waraca, was first a Jew and then a Christian. One of these, a pious devotee, worshipped yearly in a cavfc near Mecca, and no doubt influenced the Prophet, who used to visit the same place for quiet and lonely contemplation. The Sources of Islam, our Author in conclusion shows, have been altogether human and misleading. They all passed through the Prophet’s mind as he composed the Coran, which thus bears throughout the impress of his own heart and character. One good thing there is in it, namely, a thorough testimony to the Gospel and “ Tourat ” ; all true Moslems are accordingly invited to study both, and thus through our Saviour Christ obtain the true promises of their father Abraham. The Sources is a noble work, and reflects high distinction on the writer. Hitherto much labour has been spent in showing the falsity and errors of Islam, as has been ably done by Pfander and others. It lias remained for our Author not only to conceive a new, and perhaps more thorough and effective, mode of treating the so-called divine and eternal faith, but a1 so in doing so to prove its Sources to be of purely human origin; and that in so masterly and effective a way that it seems impossible for good Moslems to resist the conclusion drawn. And for all this the thanks of the Christian world are eminently due to the Rev W. St. Clair-Tisdall. W. MUIR.
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    MINlSr^ TRANSLATIONS RECOMMENDED BY SIR W. MUIR. It appears to me of great importance that the Sources of Islam should be translated into Arabic, Urdoo, and other languages of the East, and so made accessible to Moslem readers everywhere. The Persian volume, of which the present forms but a partial and compressed translation, is remarkable for giving, in their primitive tongues, all the Authorities quoted by our Author, which are then followed by translations into Persian. Where the passages are in Arabic or other language understood at the 'present, time, it will no doubt be proper in any new Editions • to continue printing them as they stand, with a translation into the common tongue of the country for which the edition is intended. But where they consist of quotations from primitive tongues (as Peldavi, etc.) not now in use, the originals should I think be left out, and simply the translation given as above proposed. The great antiquity of some of the evidence' which Mr. St. Clair-Tisdall has given in its
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    RECOMMENDED c printed in full, as otherwise the Orientalist will suspect the translation as an invention of the Author : or if not in the text of the Work, they might, he thinks, be lithegraphed and placed at the end of the volume.
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    misTft), INTRODUCTION. i - (, Since every religion must have had a Source from which it sprung, so this last faith, Islam, must like all others have had its originating cause. Accepted neither by J ews nor Christians, many treatises ha ve been written to controvert it. These have been answered by Moslems in such works as the Mizdn ool Mavdzin ; but unfortunately the learning of the Authors of these defences of Islam has not been equal to their zeal. The object of the present work is to investigate the various theories which have been put forward as to the origin of Islam. The Author first states briefly the Moslem view, and then examines the claim of those who hold that Islam has a human and not a divine origin. In this new endeavour, it has been the Author’s object, by God’s help, to shew from whence the Moslem faith has risen, its foundation and origin, in other words, its Source. ' And he trusts that those who study the following pages, having learned the origin of the Faith, may not lose sight of those Sources whence has arisen the vast stream which has overflowed so many nations of the East. i
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    CHAPTER I. Views of Moslem Divines as to the Sources from which Islam sprang. Moslems hold that their Faith came direct from heaven. The Coran and all their tenets were sent down by Gabriel from God himself to Mahomet. Much of their faith is also built upon Tradition handed down by the Prophet’s followers. But the Shieahs differ from the Sunnies as to much that is told us by Tradition ; and the Author, therefore, has based his arguments mainly on the Coran which is accepted as divine by every Moslem, and on such tradition as is conformable thereto. As for the Coran, it is held to be of eternal origin, recorded in heaven, and lying as it does there upon the “ Preserved Table” (Surah Ixxxv. 21). 1 Thus God atone is held to be the “ Source ” of Islam; and if so, then all effort to find a human origin for any pai-t of it must-be in vain. Now, if we can trace the teaching of the Coran, or any part of it, to an earthly Source, or to human systems existing previous to the Prophet’s age, then Islam at once falls to the ground. 1 See also Surali vi. 19 and xovii. 1. Also Ilm Khaldun, i. 194 and ii. 458. O
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    mist/fy. VIEWS OF MOSLEM DIVINES It therefore behoves every true aucl earnest Believer, with the utmost diligence to test whether this claim be true or not. If their opponents can bring to light no human Source, they may contend that by admission Islam is indeed divine ; but if otherwise, they cannot but perceive what fatal conclusion must be drawn. Let us then test the assertions of those who hold to the existence of human Sources, and see whether any portion of the doctrines and tenets of Islam can be traced to other Faiths or Sources preceding the Prophet’s a
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    CHAPTER II. Certain Doctrines and Practices of the Arabs in the “Days of Ignorance” maintained in Islam. Some hold that these are its initial Source. When the desire arose in the mind of Mahomet to draw his people from th< worship of idols to that of God Almighty; and when he remembered that their forefathers in the days of Abraham believed in the divine Unity; and further that they inherited many of the beliefs and customs of their pious forefathers; he was unwilling to force abandonment of them all, but desired rather to purify their faith, and to maintain such ancient t , ices as he thought good and reasonable. And so we find this passage in the Coran: Who is better than he that resign eth himself to God, arid worketh righteousness, and fullovueth the religion of Abraham the faithful l and truly God took Abraham for his friend (Surah iv. 124). And again: Say, The Lord speaketh truth; follow ye, therefore, the faith of Abraham the righteous; for he v:as no idolater (Surah iii 8D). And yet once more : day. Verily my Lord hath directed me into the right way, the true frith, the religion of righteous Abraham, and he was no idolater (Surah vi. 89). *
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    WNisr^ ABIAN DOCTRINES AND PRACTICES 5 Hence it came to pass that (excepting the worship of idols, a plurality of gods, the killing of daughters and other such evil practices), many of the ideas and customs subsisting among the Arabs from the time of Abraham were retained by the Prophet, and form part of his religion. Although some of the Southern and Eastern tribes became mixed up with the children of Ham, yet we learn, as much from the Tourat as from Ibn Hisliam, Tabari and others, that the North and West of the country was occupied by the progeny of Shem. Some tribes were descended from Joktan, others from Hagai*, Kctura, and Ishmaol. Among the latter was the tribe of the Coreish, itscli among the descendants of Abraham. Now, although the children of Shem had greatly lost the purity of their faith from mixing with the tribes of Syria, yet when all the people of those parts, except the Jews, had altogether forgotten the Unity of God, still the dwellers in the North and West of the Peninsula retained a certain knowledge of the Unity divine. There is every reason to believe that in the days of Job, t he stars, sun, and moon were worshipped in those parts of Arabia;1 and Herodotus, more than four centuries before Christ, tells us that the Arabs of his day had only two gods, OroUd and Alilat ,* evidently meaning Allah-taala and All&t, though as a foreigner lie was not exactly acquainted with the local form of the names. The term Allah itself is repeatedly found in the seven Moallaqut, whose authors livrd before the ministry of Mahomet, and also in the Dowan of Lab'd. Still more, we know that the Kaaba was of old 1 Jub xxx i. 2G--28-. 3 lJk. iii. 8
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    THE SOURCES OF ISLAM the holy Masjid of the Arab tribes at large ; for we learn from Diodorus Siculus, sixty years before the Christian era, that it then existed (Bk. iii.). From the use of al (or the) in Alldh it is manifest that the Unit}'- of God was never forgotten by the Arabs. The Coran, indeed, calls them idolaters for giving other gods the worship due to Him alone. But they never held those other gods on an equality with the great God above, whom by their adoration they sought specially to propitiate. The following story from early Moslem writers makes this all the more clear. “ Some of the Abyssinian Refugees returned to Mecca when Surah liii. was being read. Coming to the verse: What think ye of Alldt and Al Uzza and Manat the other, the third l Satan cast these words into the reader’s lips : ‘ These three noble ones whose intercession is to be hoped for.’ When the Surah ended, the whole company bowed down in adoration ; and the Idolaters together with them, thinking that their gods had been thus graciously acknowledged. The strange episode was spread abroad by Satan, and the Refugees hastily returned to Mecca expecting to find the whole city converted.” Beidhawi and others are the more inclined to believe this tale from the words in Surah xxii. 51 : Truly we have sent no Apostle or Prophet before thee, but when he read, Satan suggested '■ some (error) in ids reading; but God shall make void that which Satan suggested. Along with the early spread of idolatry, there still survived throughout Arabia the consciousness of One true God. Shahristani tells us this, and gives a long list of the local deities, and also of the customs

  

  
    Page 21
    

  
  
    MINlST^y A& .DOCTRINES AND. PRACTICES 7. retained bjr the Prophet. Some denied a- future life as well as a Creator, while others admitted both.1 He then mentions a variety of tribal gods, and- gives the name and place of eleven, including Ozza.of the Coreisii, Hobal aloft oa the Kaaba, etc. ; also angels, genii,' and heavenly bodies adored by the Sabseans. We are then"' informed' of a variety of local customs in vogue among the heathen Arabs, some retained in Islam, as family restrictions in marriage, Hajj to the Kaaba with its various practices,- visiting Safa and Marwa, throwing stones in Wady Mina, ablution, and several minor matters. Very similar is the testimony of Tbn Ish&c, and the Si rat al Rasid, that notwithstanding the idolatry into which the Arabs fell when they lost the faith of Abraham and Isaac, yet tliroughcut-it all they never forgot the great God above all other gods.- Thus at tlie new moon, the Beni Kinana and Coreish would cry aloud “Lubbeik, Allah Labbeik! Thou .hast no Companion, but rulest over all ” ; — acknowledging thus the oneness of Ilim they .calk A upon; and while joining their idols in worship with tlie Highest, they yet placed them all under his hand. Then the Unity is " thus expressed in the Coran: Verily your Lord is God who created the havens and the earth in sir days, then ascended the throne to rule over all things. There is no intercession but by his per miss ion. God is your Lard, wherefore serve him. Ah! will ye not consider? (Surah x. 3). From all this we perceive that while the Arabs up to the Prophet’s time worshipped idols, they did so 1 To thteo the Coran replies, Surah ). 14 : A. cue p -wee c.hauskilby the fie t creation ; for these art in perplex: y a 0’ a first creal ion.
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    THE SOURCES OF ISLAM regarding them as intercessors with the great God whom they held supreme.1 The truth was so well known in Mahomet's own household, that his father and uncle bore the names Abd- Allah and Obeid-Allah, — “ Al,” as we have seen, signifying The One. Hence we arc sure that the Unity was acknowledged long before the Prophet's mission, as well as the various Meccan customs still in current use. Circumcision also was practised from of old, as we learn from the Epistle of Barnabas written about two centuries after Christ. Multitudes of idols being all around Mecca,2 certainly little inspiration was needed to shew how false the system was, and the task was well carried out by Mahomet. While so many of the ancient places, rites, and customs were maintained, only one quasi -idolatrous practice has been kept up, namely, the Kissing of the Black Stone, which was then worshipped as of heavenly descent ; the habit was so loved by the people, that it could not be forbidden, ai l<1 indeed is still observed. In conclusion, then, we find that the first “ Source ” of the Coran and Tradition consisted of the notions, customs, and religious beliefs, existing around Mahomet. Ami we know of no other answer as to the adoption of these, than that they were assumed to exist in the time of Abraham, and therefore were continued by the Prophet. Now, although we are 1 old in the To unit that (die doctrine of the Unity, as well as circumcision, were 1 Our Author pithilv remarks that the Moslems of to-day who seek forgiveness through tho intercession of their holy men arc as much polytheists ns these old Arabs were. 2 Some say there w^re 3G0 around the Kaaba. But Ibn Ishdc gives authorities for only fifteen geno .ition-j of idolaters before the Prophet’s time.
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    WNlSTfty. Arabian - doctrines and practices 9 of Abraham’s, time, yet in the Holy Scriptures we find no mention of Mecca, procession round the Kaaba, the Black Stoiie; the other Holy Places, etc. ; nor can there be any doubt that all these things were the gradual creation of idol worshippers, and had no connection whatever wjtli the faith and. tenets of Father Abraham. It is interesting also to note that some* verses of the CorAm have without doubt been taken from poems anterior to Mahomet’s assumption of the prophetic office, in proof of which two passages in the Sctbaa Moallaqdt of Imra’ul Cays etc. are quoted, in which several verses of the Coran occur, such as, “ Titer hour has come , and sh&ttercd is ike moon . ’ 1 Jt was the custom of the time for poets and orators to hang up their compositions upon the ’Kaaba; and we know the Seven Moallaqdt were so exposed. We are told that Fatima, the Prophet’s daughter, was one day repeating as she went along, the above verse. Just then she met the daughter of Imraul Cays, who cried out: “O that’s what your father has taken from one of my fathers poems, and calls it something that has come down to him out of heaven”; and the story is commonly told' amongst the Arabs until now. The connection between the poetry of Tmraul Cays and the Coran is so obvious that the Moslem cannot but hold that they existed with the latter in the Heavenly Table from all eternity! What then will 1 The two p i£(’8 tfivcn by our Author from the Sabcut Moallaqdt contain several verse , more or less similar t-» the following texts in the Coran: -Surah liv. 1, xxix. 01 and 1 G, xxxvii. 00, .\xi. 96, x« iii. 1 ; this last, — By the brightness- of u'/wn it grotrdh dark. The passages noted .uv the same in both, with occasionally a few verbal differences.
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    misTfiy THE SOURCES OF ISLAM he answer ? That the words were taken from the Coran and entered in the poem, — an impossibility. Or that their writer was not really Imra’ul Cays, but some other who, after the appearance of the Coran, had the audacity to quote them there as they now appear ; — rather a difficult thing to prove ! In concluding this chapter we have no difficult}' in asserting with every confidence that the customs, rites, and beliefs of the ancient Arabs, formed one of the most important Soui’ces of the Coran.
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    / CHAPTER III. HOW FAR SOME OF THE DOCTRINES AND HISTORIES IN THE CORAN AND TRADITION WERE TAKEN FROM Jewish Commentators, and some Religious Customs from the Saileans. At the period when Mahomet was using the utmost endeavour to turn his people from idolatry to the Faith of Abraham, the Arabs had no religious writings; acknowledged in common by them all, so that if was a matter of extreme difficulty to make them see the evils of their native faiths. There were three religions in t lie l’cninsula — the Sabccan, Jewish, and Christian — each of which, as we hope to shew, helped to nurse Islam, which at the first lay like an infant in its cradle. The SaB/FANS have disappeared. No trace of them anywhere remains, and even. of their history but little is known. We are told by Eastern authorities1 that they wer; the first of all peoples who inhabited Syria; that ihey derived their faith from Seth and Idris; and that they possessed a book called Pages of Seth, in which were inculcated righteousness, truth, bravery, care of the poor, and avoidance of evil. They had 1 What follows is from Abul l'Vda, who quotes from Abu Isa al Mughrabi. 11
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    miSTfty THE SOURCES OF ISLAM seven times for prayer, five of which were at the same hour as chosen by the Prophet. They prayed also for the dead, but without prostration ; fasted thirty days from night to sunrise, and also if any new moon rose badly, for the remaining day of the month ; observed Eed from the setting of their five stars ; and venerated the Kaaba. Hence we see that the Sabteans kept many observances still in force amonr; the Moslems. We turn to the Jews. Of course it is known to all how numerous and powerful the race was in Arabia at the time of Mahomet, and especially before the Hegira. Amongst their chief tribes were the Beni Coreitza, Cainucaa, and Nadhir, having their three villages in the vicinity of Medina. When it became manifest that the Jews would in no wise recognise the prophetic office of Mahomet, he iouglit several severe battles with them and, not without difficulty, either took them prisoners and slew them witji the sword, or at last expelled them from the land. Jsow, although these Jews were an ignorant people, yet they possessed and carefully preserved the Tourat, the Psalms, etc., and were called (as also the Christians) T/tr People of the Book . Though the nation at large knew little or nothing of Hebrew, yet (like the Jews we see in Persia at the present day) they were familiar with the stories of the Talmud and the foolish tales which had come down from their ancestors, and which, being ignorant of their own Sacred books, they regarded as holy and divine. I he ignorant Arabs of the day looked upon their neighbours the Jews with honour and respect as being of
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    TRINES AND HISTORIES OF JEWS §L seed of Abraham, and possessed of the Word of God. Hence when the Prophet turned aside from idols as hateful to the Almighty, and sought to bring his people back to the faith of Abraham, he betook himself with the utmost care to learn in what the teaching, customs, and obligations of that Faith consisted. Comparing these with the Coran and Tradition, we find the closest similarity between the two. Thus the Coran throughout bears witness to the faith of Abraham, to the truth of the Jewish religion, and the heavenly origin of their divine books. The following passages will be found to that effect : — Dispute not with the People of the Booh, hut in the mildest way, excepting such as behave injuriously ; and say, We believe in that which hath been ■revealed unto us, and in that which hath- been revealed unto you; our God and your God is One, and to Him tee are resigned. And again: — Say, We believe in God, and in that which hath been sent down unto us, and in that which was sent dozen unto Abraham and Ishmacl, and Isaac and Jacob, and the Tribes; and in that which was ddivered unto Moses and Jesus, and in that which uvis delivered to the. Prophets from the Lord. We make no distinction between any of them; and to Him we are resigned. At this period, also, Mahomet made the Holy House (Jerusalem) the Qibla of his followers, being then (as it has since remained) the Qibla of the Jews. To tills it might be objected that Mahomet, as the “illiterate prophet,”1 must have been unable to read, 1 Sarah vii. 150. The word u-r.l f.-.r illiterate is U.nmy. R. Ueip< r’s vit*w is that this word has an altogether different meaning- viz. that Mahomet held he wai of Lho Uni. or Arab people, and not an
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    IMNISTffy THE SOURCES OF ISLAM 
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    ,MI UlST/fy said, “Woe is me ! I am not able to be like this raven”; and lie became one of those that repent (v. 35). For this cause we wrote unto the children of Israel that he who slayeth a soul, — without having slain a soul or committed wickedness in the earth, — shall be as if he had elain all mankind ; and whosoever saveth a soul alive, shall be as if lie had saved all mankind. Now this conversation and affair of Cain and Abel, as given above in the Coran, has been told us in a variety of ways by the Jews.1 Thus when Cain, according to them, said there was no punishment for sin and no reward for virtue, Abel, holding just exactly the reverse, was killed by Cain with a stone. So also in the book Pirlce Rabbi Elcazer , we find the Source of the burying of Abel as described in the Coran, there being no difference excepting that the raven indicates the mode to Adam instead of to Cain, as follows: — Adam and Eve, sitting by the corpse, wept not knowing what to do, for they had as yet no knowledge of burial. A raven coming up, took the dead body of its fellow, and having scratched up the earth, buried it thus before their eyes. Adam said, Let us follow the example of the raven, and so taking up Abels body buried it at once. If the Reader will look at the last verse (35) in the quotation above from Surah v. of the Coran, ho will see that it has no connection with the one preceding. The relation is explained thus in the Mishnah Sanhedrin, where in quoting from Genesis the verse, — The voice of thy brothers blood crieth auto me from the c/round,2 — the Commentator writes us follows : — “ As regards Cain who killed his brother, the Lord address1 Targum of Jonathan ben thviah ; ah, ,> the Targum of Jerusalem. In Arabio Cu:n is called Cabil. - Qen, iv. 10, 11 J Woods" in the margin for Mood.
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    B ' ^6 THE SOURCES OF ISLAM ing him does not say, ‘ The voice of thy brother’s blood ' crieth out,’ but ‘ the voice of his Bloods ’ meaning • not his blood alone, but that of his descendants; and this to shew that since Adam was created alone, so he that kills an Israelite is, by the plural here used, counted as if he had killed the world at large ; and he who saves a single Israelite is counted as if he had saved the whole world.” Now, if we look at the thirtyfifth verse of the text above quoted, it will be found almost exactly the same as these last words of this old Jewish commentary. But we see that only part is given in the Coran, and the other part omitted. And this omitted part is the connecting link between the two passages in the Coran, without which they are unintelligible. Second. Abraham saved from Nimrod’s fire. — The story is scattered over various passages of the Coran, . chielly in those noted below.1 * 3 Now whoever will read these, as well as the Traditional Records of the Moslems,- will at once perceive that the tale as there told ' has been taken from one of the ancient Jewish books called Midrdsh Babbdh. To bring this clearly to view, we must first shew the history as given in the Coran and Moslem writings, and then compare it with the Jewish tale in the above book. In a work of Abul Feda we hayfif the Moslem story as follows.8 Azar, Abraham’s father used to construct idols, and hand them over to his son to sell,- So 1 Surah ii. 260, vi. 74-8-1, xxi. 52-72, 12-50, xxvi. 69-79, xxix. 15, 16, xxxvii. 81-95, xliii. 20-27, lx. 4, and < ’.her passages. - Such as the Qirfbaa al Anbia and Ar&ish al Majaiis. 3 Ancient IHetory from the Mukhtasar f? AkhLar ii Bashar.
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    mtsTQr ABRAHAM 1 7 Abraham would go about crying, “ Who will buy that which will hurt and not benefit him ? ” Then when God Almighty commanded him to call his people to the Divine unity, his father refused the call, and so did his people. Thus the matter spread abroad till it reached Nimrod, son of Cush, king over the country . . . who took Father Abraham, and cast him into a fierce fire; but the fire grew cool and pleasant unto •Abraham, who came out of it after some days. And thereupon his people believed in him. Again, in the Amish al Maj&lis we read : Before this, when Abraham one night came up out of his cave and saw the stars befoi’e the moon arose, he said: This is my Pi'esex-vei'.1 And when the night overshadowed him, he saw a star, and said, This is my Lord; and when it set, he said, I love not those that set. And when he saw the moon rising, he said, This is my Lord; but when it set, he said, Verily if my Lord direct me not, I shall be of those that go astray. And when he saw the sun rising, he said, Th is is my Lord; this is the greatest. But when it set, he said, 0 ray people! Verily I am clear of that which ye associate together with Got.’. Verily / direct my face unto him who hath created the heavens and the earth. I am orthodox, and not one of the idolaters. They say that Abraham’s father used to make idol images and give them to Abraham to sell. So Abraham taking them about would cry: “These will neither hurt uor help him that buys,’ so that no one bought from him. And when it was not sold, he took an 1 Surali vi, 76, etc. ; all is from the Coran so far ns in italics ; and so also in the next two pa^wa. 2
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    THE SOURCES OF . ISLAM , image to the stream, and striking its head, would say, Drink, my poor one ! in derision, — for his people and the heathen around him to hear. So when his people objected, he said, Ah ! -do ye dispute luith me concerning God, and verily God hath directed me. . . . And this is oar argument wherewith we furnished Abraham for h is people. We raise the dignity of whom we wish , for thy Lord is wise and knowing.1 And so in the end Abraham overcame his people by such arguments. Then he called his father Azar to the true - , faith, and said : . 0 my father , wherefore dost thov, worsh ip that which neither hears nor sees , nor yet doth profit thee in any way, and so on to the end of the story.2 But his father refused that to which Abraham called him; whereupon Abraham cried aloud to his r people that lie was free from what they worshipped, and thtis made known his faith to them. He said, II hat think ye? That which ye worship, and your forefvdhers also , are mine enemies, excepting only the Lord of the worlds? They said, Whom then dost thou worship? He answered, “The Lord of all worlds.” u Dost thou mean Nimrod ? ” “ Nay, but he that created me and guideth me ” and so on. The thing • then spread abroad among the people, till it reached the ears of the tyrant Nimrod, who sent for him, and said: “O Abraham ' Dost thou hold him to be thy god that hath sent thee ; dost thou call to his worship and speak of his power to those that w or. hip other than him ? Who is he ? ” A. My Lord , he that giveth life, and giveth dcuAlt.”* JV. “ J give life, and cause to 1 Surah vi. 60-S5. 2 Surah xix. 10. 3 Surah xxvi. 75 77. 4 Surah ii. 200.
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    ABRAHAM 19 die. ^ A. “ How dost thou make alive, and cause to die ? ” JST. “ I take two men who at my hands deserve death, one I kill, who thus dies ; the other I forgive, who thus is made alive.” Whereupon Abraham answered, Verily God brmgeth the sun f rom the East, now do thou bny him from the West"' Thereupon Nimrod was confounded, and returned him no reply. The people then went away to celebrate their Eed, and Abraham taking the opportunity, broke all the idols but the Jiggost, and then the story proceeds as follows: _ When they had prepared food, they set it before their gods and said, " When the time comes we shall return, and the gods having blessed the meat we shall cat thereof.” So when Abraham looked upon the gods and what was set before them, he said derisivelv ***&»*& *&**«££ Uhat ailcth you, that ije do not spealc?” and he tumecl upon them and smote them with his right hand.- And lie kept on striking them with a hatchet n his hand, until there remained none but the bi.-ost ot them, and upon its neck he hung the axe.* Now when the people returned from their Eed to the house 17 aud,saw ifc in such il state, they said, ll/m hath done this to our gods? Verily he is a W,r!fI one- They answered, We heard a young man speaking of them; they call him Abraham. I-R it is we think, who hath done it. When this reached the tj rant Nimrod and his chief men, They said, Brim, him before the eyes of the people, perhaps they will heal ‘ Wh ieceo. 3 xxxvii. 90. Here the text is quoted: //, b'ni 7 , 7 • b'wtU’ t hcU migla !ay the Uamc 
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    THE SOURCES OF ISLAM witness that he hath clone this thing. And they were afraid to seize him without evidence.1 So they brought him and said : Hast thou done this unto our gods, 0 Abraham? He answered, Nay but that big one hath done it ; he was angry that ye worshipped along with him these little idols, and he so much bigger than all; and he brake the whole of them in pieces. Now ask them if they can speak.2 When he had said this, they turned their baclcs, and said (among themselves), “Verily it is ye that are the transgressors. . . . We have never seen him but telling us that we transgress, having those little idols and this great one.” So they broke the heads of them all, and were amazed that they neither spake nor made any opposition. Then they said (to Abraham), Certainly thou knowest that they speak not. Thus when the affair with Abraham was ended, he said to them: Ah! do ye indeed worship, besides God, that which cannot profit you at all, nor can it injure you. Fie on you, and on that which ye worship h ides God ! Ah, do ye not understand? When thus overthrown and unable to make any answer, they called out, Burn him, and avenge your gods if ye do it. Abdallah tells us that the man who cried thus was a Kurd called Zeinun ; and the Lord caused i he earth to open under him, and there he lies buried till the lay of Judgment. When Nimrod and 1 CotAdu and A1 Sidy are quoted here ; and it is added from A1 D/.ahhUk, ** Pevhaji.i they may give evidence as to wbat%we should do, an pun ini i him. 11 A note ia here added to the following purport : — Mahomet on this remarked that Abraham in all told thre< lies, all on behalf of the Lord, namely, “I am Bick ” ; ‘‘the big oim hath done this”; and what lie said to the King regarding uah, “.She is my sister.”
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    misr^ ABRAHAM 21 his people were thus gathered together to burn Abraham, they imprisoned him in a house, and built for him a great pile, as we read in Surah Saffat : They said , Build a pile for h im ami cast kirn into the glowing fire . Then they gathered together quantities of wood and stuff to burn ; and so, by the grace of God, Abraham came out of the fire safe and sound, with the words on his lips, — God is sufficient for me (Surah xxxix. 39); and He is the best Supporter (Surah iii. 37). For the Lord said, 0 Fire! be thou cool and pleasant unto Abraham.1 Now, let us compare the story of Abraham as current amongst the Jews, with the same story in Coran and Tradition as given above, and see how they differ or agree. The following is from the Midrash Rabbah on Abraham brought out of Ur (Gen. xv. 7). Terah used to make images. Going out one day, lie told his son Abraham to sell them. When a man came to buy, Abraham asked him how old he was. Fifty or sixty years, he replied. Strange, said the other, that a man sixty years of age should worship things hardly a few days old ! On hearing which the man, ashamed, passed on. Then a woman carrying in her hand a cup of wheaten flour said, Place this before the idols. On which, Abraham, getting up, took his staff in his hand, and having broken the idols with it, placed the staff in 1 In the last few pages the quotations from the Coran are all from Surahs xxi. and xxxvii., and the verses being so numerous and detuohod arc not numbered in detail ; but they will ho found in passages succeeding verse :<2 of the former, and verse 84 of the latter Surah. The Coi .u passages are throughout printed in italics.

  

  
    Page 36
    

  
  
    miSTffy THE SOURCES OF ISLAM the hand of the biggest. His father coming up, cried, “ Who hath done all this ? ” Abraham said, “ What can be concealed from thee ? A woman carrying a cup of wheaten flour asked me to place it before the gods ; I took and placed it before them ; one said, I will eat it first, and another, I will eat first. Then tire big one took the staff, and broke them all in pieces.” His father : “ Why do you tell such a foolish tale to me ? Do these know anything ? ” He answered, “ Does thine ear hear what thy mouth speaks ? ” On this his father seized and made him over to Nimrod, who bade him worship Fire. Abiaham : Rather worship Water that putteth out Fire. j\. 1 hen worship Water.” A. “Rather worship that which bringeth Water.” A. “ Then worship the Cloud.” A. “ In such case, let us worship Wind that drives away the Cloud.” N. “ Then worship Wind.” A. Rather let us worship Man that standoth against the wind.” On this Nimrod closed “ If thou arguest with me about things which I am finable to worship other than Fire, into it I will cast thcc ; then, let the God thou wui\ hippest deliver thee therefrom." So Abraham went dow n into the flames, and remained there sal e and unhurt. Comparing, now, ibis Jewish story with what we sa ,v of ii in the Coran, little difference will be found 5 and what there is no doubt arose from Maliomet hearing of it by the ear from the Jews. What makes this the more likely i 1 1 t Abraham’s father is in the Coran call' d Azar,1 while both in the Midrash and Tourat lie is call d T' / ah. Rut the Prophet probably heard the name in Syria ( where, as we learn from Eusebius, the name had somewhat of a similar sound), and so remembered it. J Surah vi. 74.
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    MINIS?*,, HAM AND UR OF THE CHALDEES 23 The 'Moslems; of course, hold tlnxfc' tlieir Prophet gained the tale of Abraham's being cast into the lire neither from Jews nor Christians, but through Gabriel from on high ; and as the Jews, being children of Abraham, so accepted it, the Cortin, they say, must be right. But it could only have been .the common folk among the Jews who believed it so ; for those who had any knowledge of its origin must have known its puerility. The origin of the whole story will be found in Genesis xv. 7 : I am the Lord that brought thee out of Ur of the Chaldees . Now Ur in Babylonish means a “city,” as in t/r-Shalim (Jerusalem), “the City of Peace.” And the Chaldoean Ur 1 was the residence of Abraham. This name Ur closely resembles in speech another word, Or, signifying light or fire. And so ages after, a Jewish Commentator,2 ignorant of Babylonish, when translating the Scripture into Chaldean, put the above verse from Genesis, as follows : / am the Lord that delivered thee out of the Chaldean fiery oven. The same ignorant writer has also' the following comment on Genesis xi. 27: “Now this happened at the time when Nimrod cast Abraham into the oven of fire, because he would, not worship the idols, that leave was withheld from the lire to hurt him,” — a strange confusion of words, — Ur the city, for Or light and lire. It is as if a Persian seeing notice of the departure of tire English post, should put in his diary that an Engl^hhad lost his akin, — not k ing that the word for skin in Persian means the Post in English. No wonder then that an ignorant Jew should have 1 Same as the present town, Mugheyr. 2 Jonathan ben Uzziul.
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    NiiNi$r*K > — - — 5 QUEEN OF SHEBA 25 surrounded with every kind of possession, and having a magnificent Throne, f found her and her people worshipping the Sun apart from God. Satan hath made their deeds pleasant unto them, and hath turned them aside from the right wav, and they are not rightly directed, — lest they should worship God who inanifesteth that which is in heaven and earth, and knoweth what they conceal and what they discover. God ! there is no God but lie, the Lord of the great Throne ! Solomon said: We shall see whether thou tellest the truth or art amongst the liars. Go with this my letter, and having delivered it to them turn aside, and see what answer they return. The Queen having received it, said : 0 ye Nobles ! verily an honourable letter hath been delivered unto me. It is from Solomon. It ja in tlie name of the Most Merciful God ; — “ Kise not up against me; but come ye submissive unto me.” She said : O ye Nobles ! advise me in the affair ; I will not resolve upon it, until ye be witnesses thereof. They said : We are men of strength and of great prowess ; but the matter belongolh unto thee : see therefore what thou wilt command. She said ; Verily kings when they enter a city waste it, and abuse its most powerful inhabitants ; and so will they do. But I will send gift unto them, and wait to see what the messengers will return with. So when they went to Solomon, lie said: Ah! do ye present me with wealth? Verily that which God hath given unto me is better than that which he hath given you, but ye do rejoice in your gifts. "Return unto them ; we will surely come unto them with an army which they cannot withstand, and we shall drive thorn thence humbled and contemptible. 0 yo Nobles (he continued), which of you will bring me her Throne, before they come submissive unto me? A giant of the Genu rued. I will bring it unto thee before thou gottest up from thy place, for I am strong in this, and to be trusted. And one who had knowledge of the Scriptures I will bring it unto fchoo before the twinkling of thine eye. Nuw when (Solomon) saw it placed before him he said : This is a favour of my Lord, that he may try me whether I am grateful or ungrateful ; lie that is grateful is grateful for his own benefit; hut he that is ungrateful, verily the Lord is rich and beneficent. And (Solomon) said : Alter her
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    misT*,, throne, that we may see whether she be rightly directed, or be amongst those who are not rightly directed. And when she came, it was said, Is this thy throne ? She said, It is as if it were ; and knowledge hath been be towed upon us before this, and we are resigned (unto God). But that which she worshipped besides had turned her aside, for she was of an unbelieving people. It was said to her, Enter the Palace. And when she saw it, she imagined that it was a great surface of water, and she uncovered her legs, when (Solomon) said, Verily it is a palace doored with gla->. And she said, Truly I have done injury to my own soul, and I resign myself, along with Solomon, unto God, the Lord of all creatures.1 Such is the account the Coran gives us of Queen of Saba. What it tells us of the Throne differs but little from the Targum, where it is said to have belonged to Solomon, and to have had no other like it in any land. r! here were six steps of gold to ascend, and on each twelve golden Lions, while twelve eagles of gold were perched around. Four-and -twenty other eagles cast their shadow from above upon the lving, and when he wished to move any where, these powerful ougle-, descending would lift the Throne and carry n wherever be wished. Thus they performed, according to tbc Targum, the same duty the Coran tells us the Genii did. l>ut otherwise in respect of Queen of Saha, her visit to Solomon, the letter sent by him to In.;}’, etc., there is a marvellous resemblance between the two, excepting this, indeed, that in place o[image: Image 8]
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    WtSTfiy. OUEEN OF SHEBA 2? of the air, the creeping tilings of the earth, the demons from above and the Genii, to be brought, that they might dance around him, in order that all the kings waiting upon him might behold his grandeur. And all the royal scribes summoned l>y their names before him ; in fact, all were there except the captives and prisoners and those in charge of them. Just then the Red-cock, enjoying itself, could not be. found ; and -King Solomon said that they should seize and bring it by force, ajid indeed he sought to kill it. But just then the cock appeared in presence of tin* King, and said : 0 Lord, King of the earth ! having applied thine car, listen to my words. It is hardly three months since I made a firm resolution within me that I would not eat a crumb of bread, nor drink a drop of water until I had seen the whole world, and over it make my flight, saying to myself, I must know the city and the kingdom which ismot subject to thee, my Lord King. Then I found the* fortified city Qttur in the Eastern lands, anil around it are stone* of gold and silver in the streets plentiful as rubbish, and trees planted from the beginning of the world, and rivers to water it, flowing out of the garden of Eden. Many men are there wearing garlands from the garden, close by. They shoot arrows, but cannot use the bow. They are ruled by a woman, called Queen of Sheba. Now if it please my Lord King, thy servant, having hound up iny girdle, will set out for the fort Qitor in Shel l ; and haying “K ami tit ir Kings with chains and their Nobles with links of iron,5' will bring them into thy presence. The proposal pie. ved the King, and the scribes prepared a despatch, which waV placed under the bird’s wing, and away it Hew high up in the sky. It grew strong surrounded by a crowd of bird-, and reached the Kurt of Sheba. ' By chance the Queen of Sheba va- out in the morning worshipping the . ea ; and the air being darkened by the multitude of birds, she became so alarmed as to Tend her clothen in trouble and distress. Jet then tie Cock alighted by her, and, she seeing the letter under its wing opened and follow? ; ‘‘King Solomon stadeth to thee his salaam,, and saith, The high and holy One hath * t me over the beasts of the field,, etc. ; and the king of the four Quarters end lo n-k after my welfare. Now if it please thee to come and a. k
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    mtsTfy THE SOURCES OF ISLAM after my welfare, I will set thee Jxigli above them all. But if it please thee not, I will send kings and armies against thee the beasts of the field are my people, the birds of the air my riders, tlie demons and genii thine enemies, — to imprison you, to slay and to feed upon you.” When the Queen of Sheba heard it, she again rent her garments, and sending for her Nobles asked their advice. They knew not Solomon, but advised her to send vessels by the sea, full of beautiful ornaments and gems, together with 6000 boys and girls in purple garments, who had all been born at the same moment ; also to send a letter promising to visit him by the end of the year. It was a journey of seven years, but she promised to come in three. When at last she came, Solomon sent a messenger shining in brilliant attire, like the morning dawn, to meet her. As they came together, she stepped from her carriage. “Why dost thou thus?” he asked. “Art thou not Solomon?” she said. “ Nay, I am but a servant that atandeth in his presence.” The Queen at once addressed a parable to her followers in compliment to him, and then was led by him to the Court. Solomon hearing she lmd come, arose and sat down in the Palace of glass. When the Queen of Sheba saw it, she thought that the gla;-s iloor wa water, and so in crossing over lifted up her garments. When Solomon seeing the hair about her legs, cried out to her : Thy beauty is the beauty of women, lmt thy hair is as the hair of men ; hair is good in man, but in woman it is not becoming. On this she said : My Lord, I have three enigmas to put to thee. If thou can t answer them, I shall know that thou art a wise man; but if not that thou ait like all around thee. When he had answered all three, alie replied, astonished: Blessed be ti e Lord thy God, who hath placed thee on the throne that thou mightest rule with l ight and justice. And she gave to Solomon much gold and silver ; and he to her whatsoever she desired. In the Jewish statement, we see that the Queen put several enigmas for Solomon to solve ; and though this is not mentioned in tlve Coran, it is in the Moslem traditions. And so with the story of
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    QUEEN OF SHEBA her legs; for in the Araish al Majalis we find the following': — :When the Queen was about to enter the Palace, she fancied the glass floor to be a sheet of water, and so She uncovered her legs , that is, to pass over to Solomon ; and lo her legs and feet were covered with hair; which when Solomon saw, lie turned his sight from her, and called out, The floor is plain glass. Here we would ask whether there is any reality whatever in all this story. There is indeed so much as we find in the First Book of Kings, x. 1—1 1,1 which is as follows: — And when the queen of Sheba heard of the fame of Solorndn concerning the name of the Lord, she came to prove him with hard questions. And she came to Jerusalem with a very great train, with camels that bare spices, and very much gold, and precious stones : and when she was come to Solomon, she communed with him of all that was in her heart. And Solomon told her all her questions : there was not any thing hid from the* king, which he told her not. And when the queen of Sheba had seen all Solomons wisdom, and 'the house that he had built, and the meat t>f his table, and the sitting of his servants, and the attendance of his ministers, and their a > pare), and Ida cupbearers, and his ascent by which' he went up unto the house of the Lord ; there was no more spirit in her. And she said to the king, It was a true rep rt that I heard in min ■ own laud of tliy arts and of thy wisdom. Uowbeit I believed not tho words, until I came, and mine eyes had. seer it : 'and, behold, the half was not told me: thy wbdum and pr [unity exceedeth the fame which 1 heard. Happy are thy men, happy are these thy servants, which s turd continually before thee, and that hear thy wisdom. Blessed be the Lord thy God, which delighted in thee, to set thee on the throne of Israel: hoc u: • the Lord loved Israel for ever, therefore made he tin • king, 1 S^e also 2 Chronicles Lx. 1-9.
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    THE SOURCES OF ISLAM to do judgment and justice. And she gave the king an hundred and twenty talents of gold, and of spices very great store, and precious stones : there came no more such abundance of spices as these which the queen of Sheba gave to king Solomon. Now these arc the facts of the Queen’s visit, and all beyond mere fiction. The Jews themselves admit it to be so, — excepting, indeed, Solomon’s magnificent Throne, though not its being carried aloft. The Coran account of Solomon ruling over Demons, Genii, etc., is in entire accord with what we have cited from the Targum ; and it is curious to find, as learned Jews tell us, that the origin of the notion lay in the similarity of two Hebrew words,1 with two kindred words signifying demon* and genii , and the ignorant Commentator confounding them together led to the strange error. In concluding our notice of the fanciful tale which we have given from the Jewish Targum, we might say that it reminds oufe of such stories as WO find in the '* Arabian Nights.” But strange that the Prophet could not have n it so. Having heard it from his Jewish friends, ho evidently fancied that it lmd been read by them in their inspired Scriptures, and as such introduced it,; s we find, into the Goran. FoniiTH Jftt/nV and Mdr&t. — - Th» re are many other stories in the Coran taken from the fanciful details of .Jewish writers ; but we shall content ourselves with this one other before entering on more general questions. We. shall first recite the tale of those two Spirits as given in the Coran and Tradition, s (Meaning “a lady uud Unliaa/' id Euoluaiusle* ii. 3.)
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    MIN/Sry?; hArOt, mAru t, and azrael and then compare it with the same as told by Jewish writers. The passage in the Coran is this Solomon wce$ not an unbeliever; but the Devils believed not. They taught men sorcery, and that which was sent down to the two angels at Babel, Tlardt aval Mat at. Yet these taught no man until they had said,— Verily we arc a temptation, therefore be not an unbeliever } The following is from the Artush al Majalis : The Commentators say that when the angels saw the evil doings of mankind ascending up to heaven (and that was in die day of Idris), they were distressed and complained thus against them : Thou hast chosen these to he the rulers upon earth, and lo they sin against thee. Then said the Almighty: If I should send you upon the earth, and treat you as l have treated them, ye would do just as they do. They aid, O our Lord, it would not become it- to sin against thee. rliicu said the Lord, Choose two angels front the host of you, and 1 will end them down unto the earth. So they chose IlArflt and M&rdt; who were, among the best and most pious amongst 1 1 ie m . \\ j- -The Almighty said : Ohoo e ye three: p the] chose (Asas, .) Hftrdt, and (Artbf, i.e.) Mirflt fti l Azrael ; and the Lord changed the names of the two when 'hey fell into sin, ns ho changed the name of the Devil, which was Azii/.d. And Cod placed in their heart the same fleshly lu-t as in the sons of Adam ; and sending them down to tho earth, hade them to title righteously among ! mankind, to avoid idolatry, not to kill hut for a just cau: , and to keep free from font nation and strong dunk. Now whet, Azam t hit hr. m hi:, heart, ho pray d the L id to relieve him, and wa- taken np to It. a ven, and for tmly \ ear- wa t un '-t hifor 1 u io adore hi Maker. But the other two remained steadfast; judging the people during the day, ami when night tunic ascending to the heavens,. worshipping the name of tin Almighty. (Vu.tda tell~ us that before a nmiilh had pa.-.-.d 1 Surali ii. ImJ.
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    THE SOURCES OF ISLAM they fell into temptation ; for Zohra, one of the most beautiful of women (whom Aly tells us was queen of a city in Persia), had a suit before them, and when they saw her they fell in love with her, and sought to have her, but she refused and went away. The second day she came again, and they did the same ; but she said, Nay, unless ye worship what I worship, and bow down to tliis idol, or kill a soul, or drink wine. They replied, It is impossible for us to do these things, which God hath forbidden ; and she departed. The third day again she came holding a cup of wine, and her heart inclined towards them ; so when they desired her, she r-aid the same as yesterday, but they replied, To pray to other than God is a serious thing, and so is the killing of anyone ; the easiest of the three is to drink wine : so they drank the wine, and becoming intoxicated fell upon her and committed adultery : and one saw it, and they slew him. And it is said that they worshipped an idol, and the Lord changed Zohra into a star. Aly and others tell us that she wiid, Como not near me till you teach me that by which ye can ascend to the heavens. They said, We ascend by the name of the great God. Again she said, Come not near irie till ye teach me what that is. So they taught her ; and forthwith she, repeating it, ascended to the skies, and the Lord changed her into a star. T urning now to the Jews, the same account is given in two or three places of the Talmud, especially in this extract from the Midrash Yalkut:1 — Rabbi Joseph being asked by his disciples about Azael, told them as follows : — After the Flood, id o A d vi 1 ip prevailing, In* Holy One was angry. Then t wo angels, Shamhazai and •1 arose and addressing Mm aaid^O Lord of tha Universe, when thou creutedst the world, did we not say to thee, What ir> man that thou art mindful of him? and now we are anxious about him. The Lord replied : I well know that if ye be sent to rule over the earth, your evil passions will have po* sc.- si on of you, and ye will become tyrants over mankind. They

  

  
    Page 47
    

  
  
    misTfy hArOt and mArOt 33 : If lliou wilt give us leave, and we shall dwell amongst them, thou slialt see in what wise we shall sanctify thy name. Go then, he said, and dwell among9t them. Soon after, Shamhazai saw a beautiful maiden called Esther, and turning his eyes upon her to come and be with him, she said. I cannot surrender myself to thee until thou teach me that, great name by which thou canst ascend to the heavens above. He told her, and she having spoken it, ascended upwards undetiled. Then said the Holy One, — Since she hath kept herself clear from defdement, she shall be raised aloft amid the Seven Stars, there to give praise unto the Lord. Forthwith the two went forth and consorted wdtli the beautiful daughters of men, and children were horn unto them. And Azael adorned tlm women he was inclined to with all kinds of beautiful ornaments. [Azrael is the same as in the Talmud is called Azael.] answered Now anyone comparing the two stories together, must see that they agree, excepting that in the Moslem one the angels are called Harut and Marut, and in the Jewish, Shamhazai and Azael. But if wo search whence the names in the Coran and Tradition came, it will be seen that Hartit and Marti t wore two idols worshipped far back in Armenia. lor in writers of that country they arc so spoken of, as in the following passage from one of them : — Certainly Horotand Morot, tutelary deities of Mount Ararat, and Aminabegh, and perhaps others not now known, were Assistants to the female godde s Aspandaramft. These aided her, and were excellent on the earth. In this extract, Aspandaramit is the name of the goddess worshipped of old in Iran also; for we arctold that the Zoroastrians regarded her as the Spirit of the Earth, ami held that all the good products of the earth arise from her. Aminabcgh also was held by the 3
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    MiN/sr^ THE SOURCES OF ISLAM Armenians to be the god of vineyards, and they named Horot and Morot the assistants of the Spirit of the Earth, seeing that^ they held them as spirits who had control over the wind so as to make it bring rain. They sat on the top of the lofty mountain Ararat, and sent down showers that fertilised the earth; the two were thus rulers of the wind.1 The Armenians, — fancying that Morot came from Mor, genitive of Mair , “ Mother.’ — formed Horot in the same way from Hair , “ Father.” When also it is said that the two angels came down to propagate mankind, the meaning is that they caused the earth to bring forth its produce for that end. Zohra in Hebrew reads as Ishtar or Esther, the same as of old was worshipped in Babylon and Syria as the goddess over the birth of children and promoter of passion and desire. In proof of all this, we find in the ruins between the Tigris and Euphrates the name Ishtar on the primeval tiles. The story of one Gilgamish, with whom Ishtar fell in love but was rejected, has been dccypherod in ancient Babylonian character upon these tiles. Ishtar came to him having the crown upon her head and asked him to kiss her, and with many loving words and gifts to be her husband, when he would in her Palace have a quiet and happy life. Gilgamish in derision rejected her offer, whereupon she ascended to the sky and appeared before the God of the heavens.2 It is remarkable that 1 The origin of the name is traced still further East to tho ancient Sanskrit wind -gods i Mo. 
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    hArOt and mArOt 35 tlio idolaters of Babylon are shown in this primeval story to have held that Ishtar, that is Zebra, ascended on high, — exactly as is told ns in Moslem tradition, as also in the Jewish commentaries. Now if we search for the Source of the above tale, we shall no doubt find it in what the Talmud says of the angels associating with women, in its commentary on the twn verses in Genesis quoted below.1 Speaking of the second verse, a Jewish commentator gives us the following interpretation: — “It was Shamhazai and Uzziel who in those days came down from heaven.” Hence we see that the whole imaginative tale has come out of the mistake of this and other ignorant commentators. For the word giant, as shown below, was misconstrued by them to signify not those who tyrannically “ fell ” on the poor people around them, but angels who “came down, or fell, from heaven.”2 And this unhappy mistake has led to the spread of the is! range idol -worship just narrated. Nor was there any apparent reason for the mistake ; since in the Targum we find the name (Nefilim) explained in its right and natural 1 Conesis vi. 2 and 4 : “The son* of Cod saw the daughtcu of men that they were fair, and took them wives of all qrhich they There were giants in those days, . . . when the sons of Cod t-anic in unto the daughters of men, and they bare children unto thorn, tin* lino became mighty men which wore of old, im n of renown.” The * 1 sons of Ood,” according to our Author, mean righteous meu of the seed of Selh. The Commentator quoted is Jonathan sou of Vzziel. There is a Sanskrit story of tho similar ascent of two angel*, and a Ifoury like ich the Armenians may possibly hive ukcu their tale ; and from this i iolatrouK source tho Jews no doubt recoiv 1 it ; and fiom tin m, tho Moslems. * Tho term is Nefilim, i.t. persons who fell upon tho holpl^a around them and committed violence and oppression od the earth.
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    umsrffy THE SOURCES OF ISLAM sense as “ giants.” But by and by the Jews came to love the wild tales that spread abroad; and so in a counterfeit book ascribed to Enoch, we are told that 200 angels under Samyaza ( i.c . >Shamhazai) came down from the heavens to commit adultery on the earth, as we read : — The angel 8 of heaven having seen the daughters of men, fell in love with them, and said to one another, Let ua 'take for ourselves these women, the daughter*, of mankind, and beget children for ourselves And Samyaza, who was their chief, said . . . Axaziel taught men to stake .. and shield#, and taught them to wear breastplates. And for the women they made ornaments of kinds, bracelets, jewels, collyriura to beautify their eyelids, lovely stones of great price, dresses of beautiful colours, and current money. Let it be remembered also that. we have mention of this in the Coran: — Men learned from these two (HA rub and M&rut) that by which to cause a division between a 'man and his vjife ; hut they did not injure any one thereby excepting by leave of God ; and they learned that which would hurt them and not profit them.1 This is similar to what wo have seen above in the Midraeh Yalkut, where we are told that Azael embellished the daughters ,of men with ornaments to make them lovely and attractive. But enough has been said to show that the story of liiirfit and Mftrut, as we find it in the Confa und Moslem hook#, has been derived from Jewish sources. Fifth. A few other things tai cn by Islam from the ' lev."*.— If time permitted, wo could easily tell of many other narratives in the Coran, not in our Scriptures , ' ’ # 1 Surah ii. 90.
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    mtStfiy AI OVERHEAD AND GOLDEN CALF 37 but taken from foolish tales of the Jews, about Joseph, David, Saul, etc.; but space will not permit, excepting for a few. Here, for example, is the account of “ Sinai overhead ” as we have it in Surah vii. 172 : And when we raised the mountain over them , as though it had been a canopy , and they imagined that it was falling upon them , (we said) Receive that which wc have sent unto yon with reverence , and remember that which is therein , if may be that ye take heed ; and we have two other passages (vv. GO and 8 / ) in Surah Bekr to the same effect; — the meaning being that when the Jews held back from accepting the Tourat, the Lord lifted Mount Sinai over their heads to force their reception of it. The same tale is given by a Hebrew write l thus: “I raised the mount to be a covering o\er you, as it were a lid.” 1 It need hardly be said that there is nothing of the kind in the Tourat. I ho tale, however, may have arisen (Exodus xxxii. 19) from the fact that when Moses returning from Mount Sinai, saw his people worshipping the calf, “his anger waxed hot. and he cast the tables (of the Law) out of his hands, and brake them beneath the mount.” The words “ beneath the mouut,” simply mean that he cast the t ibles down at the foot of Mount Sinai. And lienee all this wild fiction of the mountain being lifted over their heads 1 Wo can only compare it. to a like Hindoo tain of a mountain similarly lifted over the people s heads, much resembling wlnit we have in the Coran. Here are one or two otl or tales of Moses in the \v ild*. 1 nosu ; and first, that of the Golden Calf which came out of tho tire kindled by the people at Sinai. I he Coian 1 From the Jewiali story in tlic Abodoh S.u.di.
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    THE SOURCES OF ISLAM tolls us that Sameri also cast (what he had into the fire) and brought out unto them a bodily calf which lowed} The origin of this fiction we find in a Jewish writer,2 as follows': “The calf having cried aloud, came forth, and the children of Israel saw it. Rabbi Yahuda says that Sammael from the inside of it made the cry of the call in order to lead the Israelites astray.” No doubt the Prophet in this matter got his information from the Jews; strange that he should have been led to adopt this baseless tale. But he has used the wrong name A1 Sameri. The name of the people, of course, occurs often in the Bible, and the Jews regarded the Samaritans as their enemies; but as the city of Samaria did not arise till some four hundred years after Moses, it is difficult to imagine how it came to be entered in this story.3 . We also note that in this matter the Coran is in opposition to the Tourat, which tells us that Aaron was the person who for fear of the Israelites around him, had the molten calf set up. Another story, given uf twice in the Coran,4 is that when the Israelites insisted on seeing the Lord, they were punished by death, but eventually restored to life again; and to add to the foolish tale we are told that it was the Tourat , which appealed for help and thus obtained their revival. SlXTBh A feu) Other dr. oish matters* — In the Coraii are a number of Chaldfean and Syrian words which tlie Moslems have been unable rightly to explain, 1 Surah xx. 90. " 8 Pirk*' IiahM Eleazer. z No doubt the Prophet thought that tin- Tows s
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    AS COMMON TO JEWS & MOSLEMS as Tordt , Jehctnnam , and such like.1 To know their meaning, it must be learnt from Hebrew, Chaldcean, and Syriac, for they are not genuine Arabic words. The following ideas are common to both Jews and Moslems : — * In the Coran we are told of there being Seven heavens, and seven storeys to Hell, — which we also find in Jewish writings.2 Similar accounts of the heavens and the earth we have also in Sanskrit sources, and also from Moslem tradition ; and also from such stories in Zoroastrian books as that there are seven climes, etc. In Surah xi. 9, we are told of God’s throne being above the waters ; and similarly the Jewish Rashi, commenting on Genesis i. 2, says : “the glorious throne stood in the heavens and moved over the face of the waters.” Again, Moslems tell us that the Lord appointed an angel M&lik ruler over Jehunnam. Similarly the Jews speak of the Prince of Hell ; only the Moslems call him M&lik, following the ancient idolaters of Palestine, who worshipped the Ruler of Fire as AT deck. In Surah vii. 14 there is mention of a wall or partition called Aaraf as separating Paradise and Hell, thus: — And between the two a Veil, and upon Al Aardj ( staiul ) men . So in the Jcwrish Midrash , when it is asked what the di-taneo is between heaven and hell, the answer of one Rabbi i • “a wall,” and of another “a span” ; and again, “Our leaders tell u that the two arc so close that a mere ray glances from one to the other.” And so wre find similar passages in the Avoatic and Peli lav i writings, as, — “the distance is but as that between liglit and darkness.” In three passages of the Coran, n wo are told of Satan lhteni i h n - : idea taken from the Jews, in one of whose hooks we find it 1 Such as, Garden of Ed
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    Ml nist^ THE SOURCES OF ISLAM • G
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    MlWSjft,. PSALM QUOTED IN THE CORAN Jews in Arabia who used this habit; for many of them were descended from the Pharisees, of whom our Saviour said : — “ They love to pray standing in the synagogues and in the corners of the streets, that they may be seen of men.”1 Thus the Companions of Mahomet looking upon the Jews as the People of the Book and children of father Abraham, regarded such practices as having descended from him, and so adopted, and have continued them to the present day, as we see, unchanged, though they are no longer kept up by the Jews themselves. Does it not seem strange to the Reader, that although the Coran repeatedly attests our Scriptures as the Word of God, yet but one quotation is taken from them : viz. Surah xxi. 105, — Verily we have written in the Psalms after the mention (of the Lav:) that my servants the righteous shall inherit tlir earth , an evident reference to Psalm xxxvii. 11 : — “ But the meek shall inherit the earth.” Two other matters borrowed from the Jews. Every Moslem thinks the Coran to have been on the heavenly Table (Lauh) from before the creation of the world, as is mentioned in a passage already quoted: — Truly it is the glorious Coran , on a preserved Table } Now before saying anything about- this Table, one may ask, was the Book of the Psalms in existence before the Coran or not ' For we have given above a verse in which is revealed the inheritance given by the Lord to his servants, as mentioned in the Psalms before the Coran was revealed. The Coran quotes from the Psalms: is it not clear, therefore, that the Psalms were before 1 Mattli. vi. 5. 2 Sur.-li lxxxv. 21 and 2*2.
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    miST/fy THE SOURCES OF ISLAM the Coran ? How then could the Coran, produced so late in the world, have been placed on the heavenly Table ? Now let us hear what Tradition tells us about this TabletOne tells ns that the Throne is made out of a pearl, as is also the Preserved Table, the height of which is 700 years* journey, and its breadth 300. All around it is adorned with rubies. The Lord commanded that there should be written upon it what he had wrought in Creation, and onwards till the Day of Judgment ' “ In the name of the Lord, the Compassionate and Merciful. I am God and there is none else beside me. He that accepts my decree, is patient at my punishment, and thankful at my mercies, I will write and place him along with the righteous ; he that doth not accept my decree, let him go forth from beneath my heaven,** etc.1 The Source of this tale is to be found in Jewish books, but vastly exaggerated by the Moslems. We find in the Tourat that when God desired to give forth the Ton commandments, he thus addressed Moses, who has himself given the account in Deut. x. 1-5 : — At that time the Lord said unto me, Hew thee two tables of •stone like unto the fir.-.!;, and come up unto me into the mount, and make thee an ark of wood. And 1 will write on the tables the words that were in the first tables which thou brakes!, and thou shall put them in the ark. And T made an ark of shittim wood, and hewed two tables of .^tone like unto the first, and wi ill up into the mount, having the two tables in mine hand. And lie wrote on ll • tables, according to the first writing, the ivu commandments, which the Lord spake? unto you in the mount out of the midst of the fire in the day of the assembly: and the Lord gave them unto rue And I turned my • If ami came down from the mount, an 1 put the fables in t lie ark which 1 had made ; and there they he, as the Lord commanded mo. 1 Pi; '0.3 A Anbia.
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    E CORAN ON PRESERVED TABLE 4 Elsewhere also we are told' that the two Tables were preserved in the Ark of the Covenant, made by Moses at the Lords command.1 But in course of time the Jews imagined that all the books of the Old Testament, nay the Talmud itself, were deposited in the Ark on the Tables. Mahomet hearing this of the Jewish Law and Scriptures, imagined the same of his own, and said (as we are told above) that the Coran also was placed on the Preserved Table; and his followers not understanding of what heavenly Table he spoke, swelled out the whole matter into the story given above. The following is from a Jewish writer, Rabbi Simeon : — What is that which is written that the Lord said to Mo-es : Come up to me into the mount, and he there ; and 1 will give thee tables of stone, and a law, and commandments which I have written ; that thou mayest teach them (Exodus xxiv. 12). The tables are the Ten Commandments ; and the Tourat the Law which is read ; and the Commandment- also mean the M ishnah ; and “ that which I have written* means the Prophets, and tin Holy Writings; and “that thou mayeat teach them” points to the Gemara. And from this we learn that all thee were delivered to Mtses on Mount Sinai. No intelligent Moslem would for a moment credit this foolish story, knowing that the Mishna was not -written till about the year 220 of the Christian era: the Gemarn of Jerusalem in 430 a.D. , and the Gemma of Babylon about 530 A.L) But ignorant Moslems believing it all, .aided their own Coran to the rest, ami so co rn s tiiis wretched story. The Reader will not think it necessary, we are sure, that anything more of the above 1 Exodti3 xxiv. 12 ; 1 Kings viii. 0; Hebrowa ix. 3, 4.
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    WNlST/}y THE SOURCES OF ISLAM kind be added, excepting this, perhaps, that the Jews themselves hold the Tables to be of date beyond time ; for one tells us they were made “ at the creation of the world at the sunset before the Sabbath day.” 1 The Mount Caf. — The origin of what the Moslems tell us about this mountain clearly originated from the Jews. Here is what the Tradition of the Moslems tells us : 2 — Tire Lord Almighty formed a great mountain from green chrysolite, — tlic greenness of the sky is from it, — called Mount Caf, and surrounded the entire earth therewith, and it is that by wliich the Almighty swore, and called it Caf (see Surah 1. 1). And again : — One day Abdallah asked the Prophet what formed the highest point of the earth. “ Mount Caf,” he said. u And what is Mount Cftf made of 1 ” “ Of green emeralds,” was the reply ; “ and from herne is the greenness of the jky.” “Thou hast said the truth, 0 Prophet ; and what is the height of Mount Caf ? ” “ A journey of live hundred years.” u And round about it how far is it 1 “ Two thousand years’ journey.” Now all these strange ideas are founded on the Jewish writing called Haglgah, where wc meet with the following comment on the word thohu in Genesis i. “ Thohu is a green line (Cav or Caf) which surrounds the whole world and hence cornea darkness.” And so the (.•omp.'ujioMs of the Propht I Inuring this explanat) ui of the word Cav, and not understanding what was ui. fancied it must boa mountain, or succ m iosa of great mountain.- surrounding the world ami making it dark. , 1 From Pirke Aboth, v. 0. 2 AraLh al Majdlis.
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    CHAPTER IVOn tup: Belief that much of the Coran is derived from the Tales of Heretical Christian Sects. In the Prophet’s day, numbers of Christians in Arabia were not only an ignorant people, but belonged to heretical Sects, which, on account of their dangerous influence, had been expelled from the Roman Empire, and thus had taken refuge beyond the border land. They had hardly any acquaintance with the Gospel or Apostolic writings, but were conversant with heretical books and the extravagant tales they contained. Now our argument is that Mahomet having but an imperfect knowledge of the Gospel, learned from these people, who were all around him, what lie believed to be the purport of the New Testament. It was his object to establish a faith which should embrace and unite all races of the Peninsula, and the Christians among the rest. He therefore entered in the Coran very much of the teaching and vain imaginations of these ignorant sects. It is our object carefully to test whether this proposition is true, — that is, whether it be the ease that such stories form one of the Sources of the Coran or not; and that w : propose to make the subject of the present chapter. I. Tin Seven Sleepers} or Companions of 1 hr Cave, 46
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    Ml UlST/fy THE SEVEN SLEEPERS — The tale as given in the Coran is quoted in full below.1 It is one of Greek origin to be found in a 1 Surah xviii. S~26. Dost thou consider that the Com {anions of the Cave, and al Hakim, wore one of our signs and a great miracle ? When tho young men took refuge in the Cave, they said, 0 Ldrd, grant u . mercy from before Thee, and dispose our business for us to a right issue. Wherefore we struck their cars so that they slept in the Cave for a great number of years : then wo awaked them. . . . We will relate unto tlieo their history with truth. They were young men who had believed -in their Lord ; and wo had abundantly directed them ; and we fortified their hearts with constancy when tlioy stood before the judge ; and they said Our Lord is tlio Lord of heaven and earth ; wo will by no means call on any god besides him ; for then wo should surely utter an extravagance. . . . And they said to one another, When ye shall separata your selves from them, and from that which they worship besides God, then fly into tho Oavo : 3'our Lord will pour his mercy upon you abundantly ' and dispose your business to advantage. And thou mightost have seen tho sun, when it had risen to decline from their Cave to t he right band, and when it wont down, to leave them on tho lofr hand : and tiny wrro in the sp.ieious part of the Cave. This was one of the signs of God. . . . And thou wouldest have judged them to have been awake, while tin v wore sleeping; and wo caused them to turn themselves to the right hand and to tho left. And their dog stretched forth his fore- kgs in the mouth of the Gave ; if thou had at come suddenly upon them, v< rily thou wouldst have .turnod thy back and fled from them, aud thou wouldst have been filled with fehr at .the sight of them. And i;o w > awaked them out of their sleep, that they might ask questions of one another. One of them said, How long have yo tarried hero? They answer, d, We have tarried a day, or part of a day. Others s ud : Your Lord best knowetli tho time yo have^tairied. And now send one of you with this your money into ti, City, and lot him see which of its people hath tho best and ch . 1 { •
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    WHtSTffy THE SOURCES OF ISLAM or worm could touch lier person ” — A strange conceit this: nor have any of the Jews ever said that she survived to the Christian era. As regards Mary the mother of Jesus, we find many passages in the Coran opposed to the Four Gospels, and taken evidently from the Apocryphal writings of the heretical sects. For example, the following is from Surah iii. vv. 31 and 32 : — Then the wife of Imran said, 0 Lord, I have presented unto Thee that which is in my womb as dedicated to thy service. Accept it, therefore, from me; for thou art he that both heareth and knoweth. So when she was delivered of the child, fIic said, O Lord, truly I have brought forth a female (and God knoweth what she had brought forth), and a male is not as a female, f have called her Mary ; and I commend her unto thee, and her issue, against Satan the stoned one. Whereupon the Lord accepted her with a gracious acceptance, and caused her to bear au excellent offspring. And Zacharias took care of the child ; and as often as Zacharias entered the chamber unto her, he found provisions laid beside her, and he said, 0 Mary, whence hast thou this ? She answered, This is from God ; for the Lord piovideth for whom he pleasetii without measure. We read also in Beidhawi and other Commentators that Imran's wife, who was aged and barren, one day eaw a bird feeding its little ones, and at once longed for a child herself, and cried: — O Lord, if thou wilt give me either a son or a daughter, I will present it unto Thee in the Tempi , thy Holy House. The Lord heard her prayer; she conceived and bore a daughter, whom she called Mary. Jelal ood Deoil also tells us that some years after, M ary V. mother, called Hanna, taking the child to the Temple, made her over to ii .e priests, who in their tarn made It jr over to Zacharias
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    mtsTf},, MARY MOTHER" OF JESUS 5 to take care of ; and he placed her in a chamber shut oft* from anyone else to enter. But the angels came there to tend and nourish her. v ‘ „ Ajiain, avo read in the same Surah, vv. ST-42 : — o ' Now when the angels said, O Mary, verily God hath chosen thee, and purified thee, and hath chosen t-liec over all the women of the world : O Mary, be devout towards thy Lord, and worship, and how down with those who bow down. This is a secret history. We reveal it unto thee, although tliou wast not present with them when they cast their rods as to which of them should have the education of Mary ; nor wast thou with them when they strove among themselves. When the angels said, 0 Mary, verily G»»d sondeth thee good tidings regarding the Word from himself : his name is Jesus the Messiah son of Mary honourable, in this world and in that to come, and one of those that approach nigh to the Almighty. And lie shall speak unto men in the cradle, and when he is grown up, and he shall be one of the righteous. She said, Lord, how shall I have a son, since no man hath touched me. He said : — Thus the Lord croateth that wlifch he pleaseth. When he decreeth a thing, he but eaitli unto Ay—1 , and it is. The notice here given of the 1 casting cf rods /J is thus explained by Beidhawi and Jelal ood Deem Zacharins with six and twenty other priests who sought to have the charge of Mary, went to the river, in order to choose which, si 1 Id be the favoured one, and c: into it. All sank but that of Zacharias, who thus became Mary’s guardian. Regarding all this we read in Surah xix. 10-31, as follows: — And in tlio Look make m» mfi»m of Mary, when bln* retired from her people to a place towards the lvi=t, and to.-k a veil, apart from them. And wo eejit unto Lor our Spirit, who appeared unto her as a real man. She -aid, I Hee for refuge from time unto the Merciful, if thou fearer- 1 the Lord. He aliewere
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    ‘Ml HISTq^' THE SOURCES OF ISLAM Verily I am tlie Messenger of thy Lord that I may give unto thee a holy Son. She said, How shall I have a son, for no man hath touched me, and I am no harlot. He said, So shall it he. Thy Lord saith, Thi • is easy with me, and we shall make him a sign unto mankind, and a mercy from us ; for it is a tiling decreed. Whereupon she conceived him, and retired with him (in her womb) to a distant place ; and the pains of childbirth came upon her by tlie trunk of a palm-tree. She said, Would to God I had died before this, and had become a tiling forgotten, lo.->t in oblivion ! And one from beneath her called out : — Grieve not : verily thy Lord hath provided a rivulet under thee ; and do thou shake the body of the palm-tree, and it chali let fall upon 1 lice ripe dates ready gathered ; so do thou eat and drink, and comfort thine eyes. Moreover, if thou sccst any man, say, I have vowed a fast unto tlie Merciful, and 1 will speak to no man this day. So she came to her people, carrying the child in her arms. They said, 0 Mary, thou hast done a strange thing : 0 sister of Aaron, thy father was not a had man, neither was thy mother a harlot. Then she made signs to the child. They said, — How shall we speak to an infant in the cradle? Whereupon the child ml, Verily 1 ain the servant of God : lie hath given me tlie Book and hath made me a prophet. Such, then, are the talcs regarding the Virgin Mary which we find in the Coran and ancient Moslem Commentators. From whence did such strange fictions come? Clearly not from the true Go pel; but nearly all of them from the schismatic writings of ignorant men, spread abroad in ancient times amongst a people given to wild fictitious stories. To prove this, we now give full and satisfactory evidence. In the Frotovnngeliutn of James the Loss, written in Hellenic Greek, we iia\e tie* following:— Ann * 1' i'jK ing upward* to tbo huuven saw a sparrow in its n . i, .aid nighed -aving, O m
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    whists MARY MOTHER OF JESUS unto the birds of heaven, for the birds of heaven are fruitful before thee, O Lord. . . . And lo ! an angel of the Lord from above spake thus unto her : Anna, Anna ! the Lord God hath heard thy cry, and thy seed shall be spoken of over the whole earth. Anna said, As the Lord my God liveth, if a child, either male or female, be born unto me, 1 will offer it as a gift to the Lord my God, and it will be in his service all the days of its life. . . . And when her full time had come in the ninth month, Anna was delivered. . . . And slio gave the breast to the child and called its name Mary. In an Arabic apocryphal book, called the History of our holy Father the Aged , the Carpenter (Joseph), there is given the following account of Mary as a child. Her parents took her to the Temple when three years old, and she remained there nine years. Then when the Priests saw that the Holy Virgin had grown up, they spoke among tin mselves, — Let us call a righteous man, one that K ars tin* Lord, to take charge of Mary till the time of her marriage, that she may not remain in the Temple. But before that time when her parents brought her, a new occasion had arisen, of which we read as follows in the Protevangeliuin : — The r jepted ih * child, and having kissed and blessed her, spake thus to her: — May the Lord glorify thy name over all the races on the face of the earth. The Lord God will in the latter days manifest Lo thee the ransom of the house of Knurl. And Mary remained like a dove in the Temple of the Lord, and received food at an angel* hand. And when die was twelve years of age, Uk Priests came together' saving1 — See now, Mary if* twelve years old, and -till in the Temple of the Lord ; what then shall we do with her? . . . And behold an angel of the Lord Btood beside him and . aid L u haii.i Zachuriu . ! come fuith, and bring togei her all the w idov. era 01 thy people, and let each carry his rod, au l whom the Lord God will
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    THE SOURCES OF ISLAM signify, his wife slir*ll she be. And the criers went over the who!- land of Judcea, and proclaimed it by the trumpet of tlie Lord, and all flocked together; and Joseph also carrying his rod hurried to the Synagogue. So having come together, 'they went to the Priest who, gathering all their rods, went into the Temple and prayed. Having finished the prayer, he came forth, and gave to each man his rod, but upon none of them • v. is there any mark. Joseph’s rod came to him last of all. lo! a dove came out of the rod, and sat uppn Joseph’s lead, llien the Priest aid to him: — Thou hast been chosen to take the Virgin of the Lord ; take her therefore under thy protection. ... J And Mary, taking a pitcher went forth to fill it with water * audio! a voice saying, — “ Hail thou highly favoured ono : the Lord is with thee ; blessed art thou among women. * And she looked to the right and to the loft to see whence the voice came ; trembling she returned to her house, and putting down the pitcher, sat upon bar seat. . . . And lo, the angel of tlie Lord from over her cried, .“Fear not, Mary, for thou lust found favour with the Lord and shalt Conceive by his word/* Mary {fit, became anxious in hei 1 lying, Aon 1 1 eirc m evor>' wo,uan doth, and bring hn-th ? And the angel -aid ® '“;r ; l< N( )t thn i, Mary, for the power of the 1 1 •hall overshadow thee : therefore that Holy Child sh ill becalli 1 Ilu- Son of th ■ High* It, and thdw ahalt oaU his name Jbsi */> Anyone reading the above will nee that it given a close account of Mary’s residence in the Holy Temple. We have pretty much the same in other booths, such as the following from the Coptic book' on the Vi, . Mary:— h When placed by Hanna in the Temple, Mary was f. 1 there l.ke the d vs, ,v the angels of the Lord 1 r ought her food from tae h> ivcna. When flic worwhipped the Lord in the temple, I1; -1"1 r“wr'-»
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    WIN/Sr/yj, MARY MOTHER OF JESUS lived in the Temple, a pure and holy worshipper, till twelve years of age. She had been her first three years in her parents’ home, and nine years in the Temple. Then the Priests seeing that she was growing up a virtuous and God-fearing maiden, consulted together, saying: — “ We must seek for a righteous God-fearing man to whom she may be given in marriage.” And so having summoned the tribe of Judah together, they chose twelve men according to the names of each of the twelve tribes of Israel, and the lot came out upon that good old man Joseph.1 Then when she became with child, Mary was summoned with Joseph before the High priest, who thus addressed her: — O Mary, what is this thou hast done, and debased thy soul : thou who :n the Holy of holies f oddest from the hand of an angel, and heardest their hymns, . . . what is this thou hast done? Weeping bitterly she answered : — By the living God I swear that I am pure before him and have known no man.3 After that we have the account of Joseph and Mary leaving Nazareth for Bethlehem, where they rested in a cave, and there Jesus was born : — And Joseph having found a * avern, brought Mary into it . . . And lie tolls us: — 1 looked up to tin.* heavens, and saw the heavenly vault standing still, and the birds of the air trembling ; then looking d wn upon the earth, J beheld n dish laid, und the workers sitting at meat around it, their hands therein, yet not taking out anything, or putting a morsel to their mouths, but their faces all looking upwards And I saw sheep being driven, but they stood still, and the shepherd raised his crook t<> strike them, hut hi hand remained raised. And by the bed of the river I saw kid* with their mouths :is it were touching the water, hut pped fruiu drinking. All things in fear and alarm.3 1 Story of Joseph's dream. 1 Protovangelium. 3 Protevangolium. It is ronmkablo that we have tho same story repeated iu the Hnu/ai ul AhUib regarding the tilth of Mahomet himself 1
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    Referring now to what is told us in a quotation from the Coran given above, regarding Mary, the Palmtree, etc., w.e give an extract from an apocryphal hook called the History of the Nativity of Mary and the Saviour’s Infancy : — Novr on the third day after she liad set out, Mary was wearied in- the desert by the heat, and asked Joseph to rest for a little under the shade of a palm-tree. Bo he made haste and made her sit down beneath it. Then Mary looking up and seeing its branches laden with fruit, said, — I desire if it were possible to have some of that fruit, Joseph answered : — I wonder at what thou savest, since thou must see how lofty the branches of the pklm-tree are ; and besides, I am anxious to get water, for all in illy Vessel is done, and there is none anywhere about to iill it with. Just then tile child Je^ris, looking up with a cheerful smile from his mother’s bosom, said to the palm-tree : — Send down 'tliy branches here below, that my Mother may eat fresh fruit of i lice. Forthwith it. bent itself at Mary’s feet, and so they all • ale of its fruit. When they had gathered, all the fruit, it still remained ben1, waiting for orders to arise. Then Jesus said : — O palm-tree, arise with cheerfulness, be one of my Father’s trees in Paradise ; but with thy roots open the fountain beneath thee ; and bring mo here for my refreshment some of Ihv. water i lowing from that fount. 'At once the tree became erect, and begin to pour from its roots water bountifully clear and sweet before them. Bo when they aw the water, they were all filled with delight, and drank of it with their cattle and servants, till they wen. satisfied and praised the Lord. Between this story, as told here and in the Coran, there is just this divergence, that with the latter the Palm-tree appears at the time of the Messiahs birth, whereas this ancient Christian tale belongs to a soinewh. t later period, namely, after the jourjiey of Joseph and Mary into Egypt. .III. The childhood of J'esns. — In tie* Coran we
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    are told that the angels, before the infant’s birth, thus addressed Mary: — And he shall speak to men in the cradle. . . . And he shall say , Verily / come unto yon with a sign from your Lord , for I shall make unto you of clay the figure as it were of a bird; then I will blovj thereon and it shall become a bird, by permission of God.1 And again in another Surah : — When God said, 0 Jesus son of Mary ! remember my favour towards thee, and towards thy Mother; when I strengthened thee by the Holy Spirit, that thou shouldest speak unto men in the cradle, and when grown up ; and when I taught thee the Book and wisdom, and the Tourftt, and the Gospel ; and when thou created st of clay as it were the figure of a bird by my permission, and didst breathe thereon, and by my permission it became a bird. And when thou didst heal one born blind, and the leper, by my permission ; and didst raise np the dead by my permission ; and when I held back tbe children of Israel from tliec at the time thou earnest unto thorn with evident miracles ; and when such of them as believed not said, This is nothing but manifest sorcery.2 It need not be repeated that tales of our Saviour’s childhood such as these have nothing to do with the Gospel, but like those before of the cradle, palm-tree, etc., have been taken from imaginary and fabulous Christian writings, such as the following from a Greek story-book called The Gospel cf Thomas the Israelite: — The child Jesus, when five year.-* of age, was playing on the road by a dirty .stream of running water ; and having brought it all together into ditches, immediately made it pure and clean ; and all this by a .-ingle word. Then having moistened sonic earth, he made of it twelve sparrows. And it was the Sabbath day when lie did those thii • There were fnany other chil Iren playing with him. Now a .lew, eeing what Jesus did, that he 1 Surah iii. 41 and 43. 2 Surah v. lHh
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    MiNisr^ THE SOURCES OF ISLAM was Paying on the Sabbatli day, forthwith went his way to hi3 father Joseph ; Behold, he said, thy son is at the stream of dirty water, and having taken up some mud, hath made of it twelve sparrows, and hath thus desecrated the Sabbath. On this Joseph went to the spot, and cried out Why. 'dost thou do these things on the .Sabbath day which it is not lawful to do ^ Y\ hereupon Jesus, clapping his hands at the sparrows, cried aloud to- them, — Go off! So they, clucking, flew away, rim Jews seeing it, were astonished, and went and told their Rulers wlmt they had seen Jesus do. In the Arabic Gospel of the Infancy , the whole story io found twice aver, in Chapter 36, and again in a . different form in Chapter 46, because the latter part of ‘ the 'book is -taken from The Gosjiel of Thomas the '• Israelite . In reference to the supposed fact that Jesus spoke 'When an infant in the cradle, we find it said in the Coran (Surah adx. 29-31) that when the Virgin Mary 2s people reproached her, she pointed to Jesus, implying that they should ask him about the matter. And when they disked her. How can we speak to a dnld in the cradle ? then Jesus answered them and * •-•aid, Verily I am the 'servant of God , who hath, given the Booh, find made me a Prophet. So also. in the Gospel of the Infancy, Chapter 1, it . th us written : — f» the Book „f Josephus, High Prk M, who lived in the time of the Messiah. (hnd men say he was (Jairiph.-a ■. v,-0 ti n I ii ^aid that Jam spake when he was iii the. cradle, and e vil 1 out to las mother Mary “Veril. , I am Je, is, the Sou of Cod, the , ,
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    MIMS?*,, THE TABLE FROM HEAVEN 5 >L ancient Arabic work on the Infancy of our Saviour, with the Coran, it will bo at once apparent that Mahomet has adopted the story, with its very words, changed only so far as to bring them into accord with his own belief and teaching; and doubtless it was all taken from this ancient apocryphal treatise. Should anyone ask, How could this have been ? — the answer i.s that this book of the Childhood was translated into Arabic from the Coptic original, and must have been known to the Prophet’s Coptic hand-maiden, Mary. From her he must have heard the tale, and behoving it to have come from the Gospel, adopted it with some little change, and so entered it in the Coran. Now it is clear that such stories of infantile miracles are altogether opposed to what is written in the Gospel of St. John (ii.) regarding the turning of water into wine, where it is recorded that “This beginning of miracles did Jesus in Cana of Galilee and manifested forth his glory.” Jesus was then over thirty years of ago; and it is clear that before this no mir. ' been done by him. Hut all the miracles noted in the Coran, beyond what have been mentioned above, and that of the Table to be spoken of below, were undoubtedly true and beyond question, as they correspond with what we read of in the four Gospels. Now as to the Table , the following is the account given in the Corail (Surah v. 112-115): — When the Ap»atles said, 0 Jean* Son of Mary! is thy Lord aide to cause a Table to demand unto us {coni heaven? Ho said, Fear God if ye be true believers. They answered, Wo desire to cat there from, and thru our heart* may rest at ease, and may know that thou lia t told i* the truth, and that wo i.uv
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    WiNisrff>. THE SOURCES OF ISLAM be witnesses thereof. Jesus Son of Mary said, 0 God our Lord ! Cause a Table to descend unto us from heaven, that it may become an Eed (day of festival) to the first of us and unto the la.-! ; and a sign from thee ; and do thou provide food for us, for thou art the best Provider. God said, I will send it down unto you. This miracle is not mentioned in any Christian book. So strange an imagination never could have had reality; but its origin is no doubt to bo found in the Supper which Jesus partook of with his disciples the night before his death. Tin's Lord's Supper, which lias ever since been observed by Christians as a sacred ordinance according to Christ’s command, is described in each of the four Gospels.1 It is also mentioned in Luke (xxii. 30), where Jesus promises his disciples “ that ye may eat and drink at my table in my kingdom and sit on thrones, judging the twelve tribes of Israel.”2 We pass on to other notices in the Coran regarding Jesus and his Mother, that we may observe the Sources from which they were derived. Thus, in Surah v. UG : When God shall say unto Jesus at the last day, 0 Jcxus Son oj Ma ry ! hast thou said unto men, Take m< unit my Mother for two gods, besides God.' And again, in Surah iv. 100: — O ) c people of the Book ! Exceed not the juri bounds in your religion; neither say of God other than the truth. Verily the M< -lab Jesus Son of Mary is tlio apo tic of God, and bis Word , which he placed in Mary, and a Spirit, from him. * Matthew xxvi. 20-20; Muik xiv. 17-2 f. ; Luke xxvi. 14-17 ; John xiii. 1-30. It in also po :ihlc that tho dream of Peter in which foo*l wan sent dnjyu to him in a sheet may have* originated the idea of tho TaMu descending from avail, It waa, however, hut a dream. Auts x. 9- Hi.
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    WHlST/fy THE TRINITY; THREE OR ONE Believe, therefore, in God and his apostles, and say not there are three (Gods) ; forbear this ; it will be better for you. Verily God is one God. Far be it from him that he should have a son. To him belongeth whatever is in heaven and earth ; and he is a sufficient advocate. And once more, Surah v. 77 : — They are very unbelievers who say, God is the third of three ; for there is no God but the one God. And if they refrain not from what they say, a dreadful torment shall surely be inflicted on such of them a disbelieve. From these verses it is evident, as Jelal ood Dcen and Yahya say, that the Prophet must have heard from some of the heretical Christian sects, that they held the Almighty to be three, namely, God, and Mary and Jesus; and to oppose this evil teaching, it is over and again repeated in the Coran that God is one. Whoever may read the Tourat and the Gospel must know that Unity of the Almighty is at the foundation of the Christian faith; — as we read in l)eut. vi. 4 : — “Hear O Israel, the Lord om God is one Lord” ; a text quoted and enforced by Jesus himself, 3 1 ark xii. 20. The godhead of Mary is held by no real Christian. It is, alas, true that several Churches do worship her, — w hich is nothing short of idolatry, and altogether opposed to the teaching of the Holy Scriptures ; yet it is in accordance with what many of the heretical works contained regarding Mary ; and from them no doubt Mahomet learned the strange story he has put in the Co ran. In Surah iv. J5G we find it written that the Jews said: hnvi\ slain Jt?u# sou .■>* Alary, the. AyastU <>/ Gad. Yet ffu u slew him i not , ncilh e crucified him , but a likeness woe given unto them. . . . They d d not n ally
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    THE SOURCES OF ISLAM him; but God took him up unto himself \ and God is m ighty and wise. It need hardly be said that this doctrine of the Goran is entirely opposed to the writings of the Prophets and Apostles, but it is in agreement with the teaching of some of the early heretics: Thus the ancient writer Irenams tells us that Basilides, one of their chief men, held this view, for he wrote of Jesus as follows : — He suffered not ; but Simon a Oyrenian was compelled to carry the cro.c3 for him ; and he through error and ignorance was crucified, being transfigured by him, that it might be thought he was Jesus himself. It is evident then that Mahomet learned this story as propagated by the disciples of Basilides;— a story eveiy one must know to be opposed to the writings of the Prophets, who said that the Messiah would conn, as a sacrifice for the redemption of mankind ; and to the testimony of the Apostles, who with their own eyes saw our blessed Redeemer on the cross. Mahomet, however, failed to see that the object of this heretic was to hold up the vain imagination that Jesus was not clothed with manhood proper, but hod only the semblance and not the reality of it. If so; it was not possible that ho could have b u born of the Ci and suffered on the cross; but that men were deceived into thinking that these things happened to him. Now all tins heretical teaching is onlirelj opposed not only to the Gospel, but to the Coran itself. Accordingly, it did not become Mahomet to accept part of the wild imaginations of Basilides, and reject a part; fur if the basis of a heretic's teaching is false, how can the notions and doctrines derived therefrom be true i And
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    miSTffy MED” MISTAKEN FOR PARACLETE yet we see that the Prophet did so, in accepting the vain imagination of the heretic as given in the verso of the Coran quoted above. The Moslems hold that Christ announced to his followers that they were to expect a Prophet named Ahmed ; and in proof they adduce the following verse from the Coran, S. lxi. 6 : — And when Jesu-s Son of • Mary said, 0 children of Israel, I am the apostle of God unto you, confirming that which was delivered, unto me in the Tour at, andh ringing good tidings of an apostle who shall come after me, named, Ahmed. This passage refers no doubt to the Comforter, the Paraclete promised in the Gospel of John.1 But anyone who attentively reads what is said in the passages. on the subject, will perceive that they make no promise of any prophet’s advent, but of the coming of the Holy Ghost ; — a promise fulfilled shortly after our Saviour’s ascent to heaven, by the descent of the Holy Spirit, as described in Acts ii. 1-11. The origin of the misapprehension in the Coran came from the Arabs not knowing the meaning of Parakleto (Faracietc), and fancying it to signify Ahmed, or “ the praised one’ : whilo the real sense of .the name is the Comforter. But there is in Greek another word which to the car of a foreigner would have a nearly similar Bound, namely, Periclete (praised or celebrated); and it is extremely probable that the people of Arabia, not familiar with Greek, mistook its meaning thus and named the promised one Ahmed, or ‘‘the praised.’2 1 John xiv. 1C, 20, xv. 20, xvi. 7. Called nleo tho Farad ' * Our Atiti.or exempli fi-.s this by won Is began with Aui loll* rs sounding very similar, and liable to be mistaken one for tho other.
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    NlINfSr^ THE SOURCES OF ISLAM We read in ancient times of one Mani1 in Iran, who fancied himself a prophet, and claimed to be the Paraklete promised by the Messiah. But he was rejected by the Christians of Persia, who, Being well acquainted with the gospel, know that our Saviour made no promise of any prophet to come. We have it in tradition that Mahomet said Jesus would descend upon earth, there live forty years, and become married.2 Anyone acquainted with the Bible will understand how this strange imagination arose ; for in Rev. xix. 7-9, we read as follows: — Let us bo glad and rejoice, and give honour to him : for the marriage of the Lamb ia come, and his wife hath made herself ready. And to her was granted that she should be arrayed in fine linen, clean and white : for the: line linen is the righteoustic n 1 of saints. And ho saith unto im-, Write, Ble.-scd are they which are called unto the marriage supper of the Lamb. And he saith unto me, These are the true sayings of God. And if it be asked, Who is the Bride spoken of here ? the answer is in ch. xxi. 2: “ And I John saw the holy city, new Jerusalem, coining down from God out of heaven, prepared as a bride adorned for her husband.’ We see then that the Bride spoken of here is tho Christian Church which will bo on the earth at the second coming of Jesus; and tb ir “ marriage ” is simply the symbol of the perfect union, love and devotion that will subsist between the two, as between a husband and his wife. The whole story of the Commentator* is but a foolish myth. 1 .Oi/nO ihd hence tho Manieh. umi. Amish al MijAbi. J The •,'iniifijt might have been Aren then, d by a reference to Kphoaiaun v. concerning the marriage of (Jhriat and the Church.
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    MiN/sr^ Again \vc read in Surah iii. 48 : — 0 Jesus ! I will cause thee to clic, — the meaning being that after his return to this earth Jesus will die. This is entirely opposed to the Scriptures, for in Revelation i. 17, 18 Jesus says, “I am the first and the last: I am ho that livelh, and was dead : and, behold, I am alive for evermore, Amen; and have the keys of hell and of death.” The story has arisen from a passage in a traditional book 1 regarding Enoch and Elias, who ascended without dying to the heavens and of whom we are told : — “ It will happen to them that they will return to the world in the last time, in the day of grief and fear and distress, and then will die.” And in the Coptic tale of the Falling asleep of Mary, it is said of Enoch and Elias, — “ Of necessity both of these will at the last taste of death.” So when the Companions of the Prophet had such foolish notions in their heads, they no doubt concluded that Jesus too, like Enoch and Elias, would eventually bo made to taste of death; and moreover, knowing that he had ascended up to hoaven, they thought that his death would follow his return at the Second coming, lienee the way in which they tried to illustrate the above text. It may be noticed also that in other Surahs we find it written that "Every soul shall taste of death.” IV. Some other stories from Christian or In n had vyritt r8. — When God would create Adam lit* sen f an . vis and archangel**, one after another, to bring a handful of earth. At last Azrael, having descended, brought a 1 History of Joseph the ('aipeni ;r. 2 Sunh xxix. 67, aud iii. 182. 5
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    THE SOURCES OF ISLAM handful gathered from every quarter, and said, “ 0 Lord, thou knowest whence I have brought it.” 1 Abul Feda, quoting from Ibn Athir, gives us this account: — The Prophet said that God created Adam from a handful of earth gathered from all round the world . . . and that he was called Adam as formed out of the earth below (i.e. adim). The following is also taken from the heretic Marcion, who is quoted by an old Armenian writer as follows : — The God of the Law seeing the earth fair to look upon, desired to make man out of it, and having descended to Matter, Hyl‘‘ (v\rj) on the earth, he said, Give me some of thy soil, and I will from myself impart to it a soul. ... So when Matter had given to him some of the earth, he created man and breathed into him a soul ; and for this reason he was called Adam, because he was made out of the earth. According to the heretic Marcion, he whom they name “the God of the Law,” who got earth for the creation of man, was only an angel ; for they say that the Law cm no down from one of the angels hostile to the great God. And that Angel they call Lord of the universe, Creator of all things, ind Prince of this world. This last is taken from the Gospel of John, where the devil is so called.2 Marcion tells us that this angel was an inhabitant of the Second heaven, at first knew nothing of the great God : but lie came to know of his existence, then he turned out to bo an enemy of “ the Unknown God,” and sought that mankind should neither know nor worship him. This imaginative story of the creation is in entire 1 Qissis ttl Anhia. J John xiv. 30. The Moslems apply the nann- “ Prince of tho World 9 to their Prophet, not uudcraUndiug its true meaning.
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    THE PRINCE OF THE WORLD 6 accord with what the Moslems say regarding Azazil, who came to dwell in the Second heaven. But the rest of the tale about him belongs to the Zoroastrian books, which will be noticed in our Fifth chapter. In Surah xix. vv. G9-73 wo have the following passage : — By the Lord ! we shall Mirely assemble them round about Hell on their knees. Then will we draw forth from every Sect such of them as shall have been most rebellious a^ain.st the Merciful ; and we best know which of them are the more deserving to he burned therein. There are none of you but shall descend into the same. It is an established decree with thy Lord. Then we will deliver the pious ones ; but will leave the wicked ones therein upon their knees. In explaining this passage Tradition varies. Some say that all believers will descend into Hell, but will not be touched by the flames ; others that it refers to the Bridge Sirat, over which all must pass, and which is over Jehannam. It is just possible that the words, “There are none of you but shall descend into it,” may be borrowed from the way in which some ignorant Christians interpreted the “Trying with fire,” mentioned in the Gospel,1 as if it meant that they were thus to be purified of their sin^. But if the Coran here refers to the Bridge Sirat, the idea cannot be from any of them, but from the Zoroastrian books, to be noticed below. The Balance is mentioned in two passages of the Coran, Surah xlii. 1G : — It is Qod who hath sent down tfie Storipturt vdt/t truth, owl the Balance; and wh&t shall inform thee u'h.cther the time near at h Vndt 1 Mark ix. 40 ; 1 CoriiHhians Hi. 13.
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    TAINlSr^j, THE SOURCES OF ISLAM 
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    misr/fy THE BALANCE the souls, and the angel holding the fire, passing judgment upon them. And so Abraham asked Michael, the Captain of the Host, What is all this that we see ? He answered, That which thou secst, holy Abraham, is the J udgmeiit and Retribution. Thereafter we are told that every soul whose good deeds equalled its evil ones was reckoned neither as one of the saved nor as one of the condemned, but put in a position between the two, like what is told us in the Coran already quoted, “ Between the two a veil, and men upon al Araf.” From the above it is clear that what Mahomet mentions about the Balance iri the Coran was derived from this fictitious "Testament of Abraham/’ written in Egypt some four hundred years before the Hegira, and of which an account was probably given him by his Coptic concubine Mary. But what is there mentioned about the Balance belongs to a far earlier source, namely, to a book called “ The Book of the Dead.” Many copies of this primeval work have been found in the sepulchres )f the ancient idolatrous Egyptians, placed there because supposed to have been written by one of their gods called Tlioth, and with the notion that they would be read by the dead buried there. In it is a strange picturo illustrating the Judgment hall of Osiris, of which our Author has given an interesting copy. There are in it tw<> deities on opposite aides of a Balance. One of these is weighing the lenrl of a good man placed in a vess I on the scale, and in th corresponding scale opposite is an idol called Md or Truth. The great god is recording in ancient Egyptian the late of the departed : — “ Osiris the justified is alive : his Balance is
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    THE SOURCES OF ISLAM equal in fclie midst of God’s palace ; the heart of Osiris the justified is to enter into its place. Let the great god, Lord of Hermopolis, say so.” Over some of the idols are their names ; and above a savage figure, the words, “ Conqueror of his enemies, god of Amenli (Hades)”; several times also are repeated the words, “ Life and peace to Osiris.” Below we have repro(1) Imago of the Goddess of Truth. (2) Vessel with tho heart of the deceas'd. duced a sk icli of Die “Balance” which stands at one fcido o£ this most remarkable picture. h rom all this it is clear that what we have in the Goran about th[image: Image 12]

  

  
    Page 85
    

  
  
    WNt$T/fy ASCENT TO HEAVEN and groaning, at times happy and rejoicing ; of which in the Mishkat we have this account: — When lie opened, we went up to the lower heaven. Lo ! a man seated, on his right hand were dark figures, and on his left dark figures. When he looked to his right, lie laughed ; when to the left, he wept. And he said,* Welcome to the righteous Prophet, and to the excellent Son. I then asked Gabriel, Who is this? It is Adam, he saul, and these dark figures on his right, and on his left, are the spirits of his sons. The people oh his right hand are the inhabitants of Paradise ; and the dark figures on liis left are those of the Fire ; when he looks to his right, he smiles ; and when he looks to the left, he weeps. The same tale we find in the ancient “ Testament of Abraham,” as follows: — So Michael turned the chariot, and took Abraham towards the east through the first, gate of heaven. There Abraham saw two roads ; one strait and difficult, the other wide and easy. Ho beheld also two gates, one wide like its road, and another narrow like the other road. Outside the two gates they behold a Man sitting on a golden throne, hi., aspect terrible like unto the Lord. They saw a multitude of ~ouls driven by the angola through the wide gate, but few souls led l*y the angels tiiroin h the narrow one. And when the great Man seated on the gulden th .one saw but few passing through the narrow gate, and so many through the wide gate, forthwith lie grasped the hair of his head and hie beard on either aide, and cu.^t himself weeping and groauing from his throne upon tiro ground. But. when h'* . ;iw many soul a entering in by the narrow gate, he aro-u from the. ground, >nd with joy and rejoicing -^ated himself again upon the throne. Then Abraham a^k l tin; Captain of the Ilo.»t: — My Lord Commander! Who i' that great Man adorned with bo much grandeur, who sometimes w»*'-p* in great disue , and somet no a rejoices and is glad ? Then the Spirit (Mi liacl)an6w*uod : lhis ij Adam, the tir?t created man, adorned with so much glory ; and
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    Ml HtST/ff THE SOURCES OF ISLAM here he beholds the world and the multitudes who derive their existence from himself. AYhen he beholds many souls passing the narrow gate, then rising up he seats himself upon his throne in joy and gladness, because the narrow gate is for the righteous and leadeth. unto life eternal. Those passing through it are on the way to Paradise, and hence the first created Adam rejoiceth, because he seetli souls that are saved. But when he beholds many passing through the wide gate, then he seizes the hair of liis head, beats and casts himself to the ground crying bitterly. For the wide gate leadeth the wicked to everlasting destruction. It were easy to shew that many other passages in the Coran are in close accord with the tales of ignorant Christians, or of heretical writers, anterior to the Prophet; but the examples given above may amply suffice. Before closing the chapter, however, it seems proper to ask whether Mahomet, having borrowed so much from fictitious works, has taken anything at all from the Gospel, or Apostolic writings. In answer to this serious question; we reply that throughout the Coran only one verse is quoted from the Gospel; and by a well-known Traditionist possibly one verso from St. Paul. First . In Surah vii. 38 it is written : — They that charge our signs with falsehood and proudly reject them, ‘he gate ; ofheaa'n shall not be opened to them , nor shall they enter Paradise until a camel pass tifrovqh the eyt of a needle ; — coxffp&red with this in three of the Gospels : “ It is easier for a camel to go through the eye of a needle, than for a rich man to enter into the kingdom of God.”1 (Second. Abu Hareira tells in the Mishkiit of the Prophet having stated that God Almighty had said as 1 Matthew xix. 24 ; Mark x. 25; Luko xviii. 25.
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    GOSPEL ONE OF THE SOURCES follows: — “I have prepared for the righteous what eye hath not seen, nor ear heard, nor hath entered into the heart of man.” See similar words in 1 Cor. ii. 9. But this absence of actual quotation does not detract from the second-hand, and in many respects fictitious, knowledge of the Christian past. And we conclude that the Gospel, and especially some of the ancient heretical works, were clearly among the Sources of Moslem teaching, — a conclusion altogether beyond question.
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    CHAPTER V. \ Some Things in the Coran and Tradition derived from Ancient ^oroastrian and Hindoo Beliefs. We learn from Arabian and Greek historians that previous to Mahomet’s birth, and during his life, many parts of the Peninsula were ruled over by Persian kings. For example, Kesra Nousherwan having sent an army to Hira, put down Harith the king, and in his room placed the subservient Mandzar on the throne. He also sent an army to Yemen, and having expelled the Abyssinian invaders, restored the. old king whose progeny followed him in the government of the land. A bulled a tells us that “the family of Mandzar, and lae*' of ^asr son of lbibia, wore the Kcsra’s governors over the Arabs of Irac ” ; also that after the Himyarites, “ there were four Abyssinian governor-, of Yemen, end ought Persians, and then it became ruled over by Islam.” It is clear, then, that both in the time of Mahomet and previously, the Persians had constant int/ rcour.se with Arabia; and being incomparably more h-arned than its ignorant people, must have had an important influence on their religion, on their customs, ua! on their knowledge at large. Both history and Coranic commentaries shew that the talc and 74 •
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    misTfy PERSIAN TALES IN THE CORAN songs of Iran were spread abroad among the tribes of Arabia. Thus Ibn Hisham tells us that in the days of the Prophet, stories of Rustem, Isfandiyar, and the ancient kings of Persia, were not only current at Medina, but that some of the Corcish used delightedly to compare them with the similar tales in the Coran. He adds as follows: — The Prophet of the Lord, when he sat in the assembly, used to pray there to the Almighty, read to them from the Coran, and warn the Coreish of what in times past had happened to the unbelieving nations. It so came to pass that one day after he had left, Nadhr son of A1 Hanth came in and told them stories of the great Rustem and of Isfandiyar and the kings of Persia. Then he said, “ 1 swear by the Lord, that the stories of Mahomet arc not better than my own ; they are nothing but talcs of the past which he hath written out, just as I have written mine out.” Then descended this passage : — They say these are fables of the ancients which he hath caused to be written down, dictated by him i morning and evening . Say, He hath revealed the same who knowclh the sacred things in heaven and earth; verily he is gracious and merciful.1 . . . When our verses are recited unto him, ho jaith, — Fables of the ancients .2 Woe unto every lying and wicked o)f' that hcareth the verses of God read unto him , then 'proudly rcs'st*.ih% as if ho heard them not ; Wherefore denounce unto him a fearful punishment .3 These stories of Rustem, Isfandiyar, and other ancient kings of Persia, are similar to what Ferdosi, some centuries after the Prophet, turned into song in his ►Sluihnama. Certainly as tin* Arabs used to road of the ancient sovereigns, they could not have boon ignorant of stories such as those of Jam hid, the ascent of Ahriman out of darkness, Arid V irftf , the bridge Chiuavad, and such like. Our object is by 1 Surah xxv. 6, 7. 3 Surah lxviii. 15. a Surah xlv. 6, 7.
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    mt$T/ty THE SOURCES OF ISLAM careful search to ascertain whether these stories and the like had any effect on the Coran and Tradition. We are sure that they had; and that Persian tales and doctrines form one of the Sources of Moslem faith. Many also of the stories, literary, imaginative, and religious, were not confined to Iran, but were current among the Hindoos in India, and spread abroad amongst the people travelling by Herat and Merve, and so westward. It will be asked what our proof of all this is ; and wo propose accordingly to quote some passages from the Coran and Tradition, and then to compare these with what may be found in ancient Zoroastrian and Hindoo writings. We begin with the ascent, — Mirdj — of the Prophet. The following account of it is in Surah xvii. 1 : — Praise i>e to him who transported his servant by night from the Sacred temple (of Mecca) to the farther Tern pic (Jerusalem) the surroundings of wh ich ice have blessed, that ico might shew him. sente of our signs, for /
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    AHOMETS ASCENT TO HEAVEN without any change of the body. By night , i.c. in darkness surrounding ihe physical frame ; for the ascent could only be carried out spiritually through the inner senses of the body. From the holy Masjid ; that is, from the centre of a sacred heart, Iree from bodily corruption and sensual coverings. To the further Masjid; that is, the fountain of the spirit, far removed from fhe corporeal world, and close to the manifestation of the Almighty’s glory, in order that he might the better understand that which, W e might shew him some of our signs , even if they be within the heart, which can only be done in all their glory and grandeur by spiritual discernment within the soul; namely, that we can shew him of our Nature and perfection. Hence, if we accept the above, together with the witness of Ayesha, and what the Prophet himself is reported to have said, — the ascent was not in body, but in spirit. But the view of others is altogether different. Thus Ibn Lshac tells us that, according to what Mahomet said, Gabriel awoke him twice; but he went to sleep again: — And lie came to me the third time, aud made me stand up and go with him to the gate of the Mosque, where, lo 1 there was a white steed, in appearance between a pony and an aas. Then with liia hand ho helped me upon it, neither of u^ preceding the other. (Then follows a quotation from Cotuda.) The Prophet said : When I tried to mount on Tunic he became refractory ; then Gabriel touched his mane and raid : Bimie, kriowest tlmu what thou art doing? for, by the Lord ! no servant of the God hath ever mounted thee more blessed from heaven than Mahomet. * Whereupon Buruc became so ashamed that sweat poui.-d like water from him. Then he stood still, and 1 mounted him. After that (Ha an tells irj) th Prophet went forward and Gabriel with him, till they reached the Holy temple at Jerusalem, and there found Abraham, Moses, and Jesus, with a company of Prophets, — whom the Prophet 11 in prayer. TJion were brought two vases, in one wa« whig and in the 
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    U\HlST/fy THE SOURCES OF ISLAM drank of it, and left the vase of wine alone. Then Gabriel said : — Guide unto temperance, and teach thy people so, O Mahomet, for wine is forbidden unto you. Then the Prophet returned to Mecca ; and in the morning, meeting the Coreish, he told -them all that happened. “By the Lord!” said the people, ‘;v.L u, a marvellous thing. It takes our caravans a whole month to reach Syria from this, and a whole month to return; yet Mahomet has gone it all in a single night, and in the same returned ! ” 1 The following is another account given by the Prophet of his night journey, as heard by Cotada: — While I was asleep, lo one came to me, clo^e as the hair is to the skin, and took out my heart. He then brought a golden vase filled with Faith, in which my heart was placed, and my stomach cleansed in the water of Zemzem, so that 1 was filled with Faith and Wisdom. Thereupon Gabriel mounted me upon Burfie (u3 in the previous account), and having carried me upwards to the Lowest heaven called out to open the gate. “ Who.is this ? ” one cried. — It is Gabriel. And w'ho is with thee It is Mahomet. Was he summoned ? — O yes ! was Gabriel’s answer. — Then weloometQ him : how good it is that liehaih gome. And so he opened the gate. Entering, Gabriel said, Here is thy father Adam, make thy salutation to him. So I made to him my sal dam, and lie returned it to me ; on which he said, Welcome to an excellent son and to an excellent Prophet. Then Gabriel took me up to the Second heaven, and lo there were John (the Baptist) and Jesus.*1 Tn the Third heaven there was Joseph; in the Fourth Jdr nr i ; in the Fifth Aaron ; and in the Sixth Moses. As he returned the salutation of the Prophet, Moses wept/ and on being ajki.d the reason said : 44 I mourn because tnoix of the people of him that was sent after me do enter Paradise tb m of mine1’ Then we ascended llm St ventli heaven ; — This is thy father Abraham, e aid Gabriel, and salutation was made as before. At the last vse 1 Slrat Ibn Hi him. 2 At A'lcont the mine dotation is repeated, btu it lias been left out hero in all but the first.
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    MINlSr^ THE HEAVENLY ASCENT  noticed. The Apostle is there said to have ascended, at the bidding of one of the Cherubim, to the heavens, and there to have seen all the sights around him. Of Abraham also we have the following account : — The Archangel Michael having descended to the earth, took Abraham in a Cherub’s car, raised him aloft on the cloud, with sixty angels ; and from the same car shewed him the whole world beneath. This is no doubt the origin of the Bur Ac (ethereal horse) tradition; — something like which is to be found in the book of Enoch, where also is notice of the heavenly tree, and the four rivers of Paradise. The Jews hold that the Tree of Life in Eden is so high as to take live hundred years to reach its top,2 and tell us numberless other stories of a similar kind. The Moslems believe that the Garden of Eden was in the heavens above, an idea taken from many of these iietitious writings, specially that called *• Yisio Pauli.” Perhaps also such stories may have been derived from Zoroastrian or Hindoo sources, or those from them; at any rate they are altogethei- imaginary. If it be asked whether there is any foundation for 1 This rt jcmMos a tree call*' i by the Arabs Tuba, as well as a marvellous ir< c of tho /. jroastrians, similarly named ab il from it llowt-d mycc t w utcr. 3 The Targum of Jonathan. 6

  

  
    Page 96
    

  
  
    mtSTffy THE SOURCES OF ISLAM such talcs, the answer must be that there is none whatever. They may have arisen from ignorant and imaginative' people seeking to amplify what we find in the Bible of the ascent of Enoch and Elias, and also of our Saviour Christ, and also what Paul saw in his sleep, or 1 etcr in his vision at Ciesayea. But any one reading these in our Scriptures will see that to compare them with the wild and fanciful tales of the East would be as sensible as to compare heaven with cai th, 01 the fabulous Lhuhnameh with the history of the great Nadir. The origin of the Jewish and Christian fancy about the heavenly tree, the four livcis, < fc., has evidently been the passage -in Genesis about the Garden of Eden,1 which the wild imagination of these people pictured as if in Heaven, not knowing that the spot lay near to Babylon and Baghdad ; and thus they changed the truth of God into a lie, and the divine history into childish, foolish fancies of their own. II. What Goran and 3 radition tell vs reejandm^j Paradise, with its Ilourics and youths, the King of Death, etc. As our Moslem friends know well about •dl such matters, it is unnecessary to go into •my detail about them here. Their origin is to be found altogether in /joroastrian Sources. Not a syllable is mentioned about them in the Bible, which tells us simply of the rest and peace provided for the true believer on the breast of Abraham, and the blessed place named 1 uadise in heaven j hut not. a word have wc in the pages of any Jewish Prophet, or New T. stamen t writer, of Houriea or Youths of pleasure there. The 1 Ucneais ii. 8-17.
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    PARADISE AND HOURIES books of the Zoro&strians and Hindoos, however, are full of them ; and these bear the most extraordinary likeness to what we find in the Coran and Tradition. Tims in Paradise we are told of “Houries having fine black eyes,” and again of “Houries with large black eyes, resembling pearls hidden in their shells.” 1 And just so the Zoroastrians speak of Fairies, — “ Paries ” (Pairikan)— spirits in bright array and beautiful, to captivate the heart of man. , The name Houry too is derived from an Avesta or Pehlavi Source, as well as Jinn for Genii, and Bihisht (Paradise), signifying in Avostic .“the better land.”* We have also very similar tales in the old Hindoo writings, of heavenly regions with their boys and girls resembling the Houries and Ghihndn of the Coran. The account before given of the Prophet when he beheld Adam rejoicing at the righteous entering Paradise, and weeping at the destruction of the wicked, is also given in “ The Testament of Abraham”; but with this difference that it relates to the spirits of the dead, and in the other to the spirits of those not yet born. The latter are called by the Moslems “existent ants or motes”;3 and though the term is Arabic, the idea is no doubt Zoroastrian. ami may possibly have been taken by them from the Egyptians; but in any case the Arabs must have gaim d it from Persia. We have already seen that the “ Angel of Death ” is ‘ Surah 1 Iv. 72 ; lvi. 22. ’Tho Author givs an interesting |>r^ag» on the derivation of the nann Houiy or 7/.!ri/, from the Pehlavi word If .., or Sun, the .un.o m Kliur, till “ > 1 in Fulfil with ;i aluiUi n. - ning. Tho Arale nut kn .wing thib, trace tho word to hur, or black-eyed. 3 / it .*« If : K&itbV : called in the Avesta Ft'nvashi'ju,
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    MINlSr/f^ AZAztL, THE EVIL SPIRIT There is no doubt some difference' between the two accounts: the Moslems holding that Azazil worshipped the Almighty, while the Zoroastrians say he knew him not. Still the similarity is obvious, for according to both, he came forth from the pit to destroy Clod’s creation. „ Before leaving Azazil, there is another tale of which comparison may be made between the Moslems and Zoroastrians, namely, the story of the Peacock. The following is the Moslem tradition:— Azazil kept sitting at the gate of Paradise, anxious to enter. I he 1 eacock also was there seated on a Pinnacle, when lie saw one repeating the mighty Names of God. Who art thou ? asked the Peacock. “ I am one of the angels of the Almighta ” ; — «« But u hy art thou sitting here ? ”  rid the other, “ 1 will teach. tie m a prayer which if any one repeal, three things will be Jiie — he will never grow old ; never be rebellious ; nor will any one ever turn him out of Paradise.” Then I bit. (the devil) repeated the prayer. The .Peacock also fiYuu hi pinnacle did the same, and forthwith ih w up to the Serpent and told him what he had heard fromlblis. Wo also learn tlmt when God cast down Adam and Tvc with the devil (Iblts) from ii o, the Peacock also was expelled along with them,1 The old Persian account of the Peacock differs from tho above; but they too ic him with Ahriman, for Eznik in his book " Against Heresies ” writes .vs follows : — The Zoroastrians tell ub that Ahriman spake a?, follow* : — Tt i s not the ca«?e that I am unable to do anything good myself, but that l do not wish it; and to make this thing certain, I v have produced the Peacock. 1 Qissaa al Anbia.
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    TAINlSr^ THE SOURCES OF ISLAM So the Peacock having been the creation of Azazil, it is quite consistent with the Moslem tradition that he should be his assistant, and with him have been cast down from Paradise. IV. The Light of Mahomet. — Mahomet is reputed by I radition to have said : — The first thing created by the Almighty was my Light.1 Again When Adam was created, the Lord having placed that light upon his forehead, said, O Adam, this light which I place upon thy forehead is that of the greatest and best of thy descendants, the light of the Chief of Prophets that shall be sent. This light descended from Adam to Seth, and then in successive generations to Abdallah, and from him to Amina at the time of J\! ahomet’s conception.1 We are further told by the Traditionists that the Prophet is reputed to have spoken thus: — The Almighty parted that light into four sections, from which he made the heavens, the pen, Paradise, and believers; each of these four lie again divided into four : from the first he formed ill-, who am the Prophet; from the second he formed reason placed in the Believer's head ; from the third modi tv within the Believer's eye ; and from the fourth love within his heart.® Let us compare this with the Zoroastrian views : — In a very 1 n c ient hook, Ormazd is represented as having created the world and the universe, angels and archangels, and the heavenly intellect, all out of hr- own light, with the praise of Boundless Timo.3 Again, from a still much older work, wo quote as follows : — Rmizut a) Ahli.ih. * Qiaws al AuW*~ ‘‘ Tli, M nCikliirad, as old as tho S.: ..tuides.
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    mtSTfiy THE LIGHT OF MAHOMET 8 A grand and royal Halo long attached itself to Jamslnd, Lord of the good flock, while he ruled over the Seven climes — demons, men, fairies, wizards, sorcerers, and evil-doers. . . . Then when he approved of that false and baseless word, the visible halo departed from him in the form of a flying bird. . . . When JamsMd, Lord of the good flock, no longer saw that halo, he became devoid of joy, and in distress gave himself up to making enmity upon earth. The first time that halo was removed from’ Jamslnd, it departed from Jam son of VivagMn (the Sun) in the form of a Vaptgh bird, and Mithra seized the halo. When a second time the halo was removed from Jamslnd, it. departed ' as before in the form of a bird ; then FaridCm the brave took that halo. . . . When that halo departed the third time from Jam-hid, it wa3 taken by Kercsaspa (Garslnlsp), that great and powerful man.1 Now if we bring these two accounts together, and remember that according to the A vest a, Jamshid was the first man created by God upon earth, and therefore the same as Adam the father of mankind, we see at once that the light which from Jamslnd descended on the best of his posterity agrees with what Tradition speaks of as the Light of Mahomet, — which Moslems appear thus to have borrowed from the Zoroastrinns. We also gather that what appears in the Zoronstrian book about Jamslnd ruling over men, genii, giants, etc., is very similar to what the Jews write of Solomon, evidently from the same Source, and taken from them by the Moslems, as indeed has been seen in our Third Chapter. Also what the Moslems write about the division of the Prophet’s light, coincides clo-i !y with what appears in a Zoroastrian book,2 and was evidently taken from that Source. ; Ycjlir xix. 31- 37. - V,tsiU:r-t T �
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    uwisrffy THE SOURCES OF ISLAM V. The Bridge Sirdt. — Moslems tell us the Prophet held that at the last day after the Judgment, all mankind will pass over this bridge, which is finer than a hair, and sharper than a sword; and that the wicked will fall irom it into hell. Now what is the origin of the name Sirat? Though adopted into Arabic, it is of Persian origin, and called by the ancient Zoroastrians Chinavady1 and its history is also derived from them, as will be seen from the following account taken from one of their ancient writings: — I Hoc from much sin and I keep my conduct pure. The keeping pure of the six vital powers,— conduct, speech, thought, intellect, reason, wisdom,— according to thy will, O Author of the power to do good works, with justice do I perform it, that service of thine, in thought, speech, and deed. It is good for me to abide in tin- Bright way, lest I arrive at the severe punislinn-nt of Hell, that I may cross over Chinavad and may reacli that blest abode, full of odour, entirely delightful, alw-. vs bright.* The meaning of the Persian name is “ the connecting link, the Bridge being that which joins earth with Paradise. VI. The Moslems say that each Prophet before his death gives notice of the next to follow, as Abraham did of Moses, Moses of David, and so on. Nothing of thin sort, however, is in the Bible; on the contrary, the Prophets from first to last gave notice of the coming of the Messiah, and nothing more. As they could not therefore. ha\o got iliis notioti from the 1 K i* difficult t;> explain in English how CliSuavnd became Sirdt ; ooiuce from the varied ,onnd of tbo leticrs-rA Icing tuiuod into sliftrp s. 2 an ancient Zoroa. Irian Look.
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    MIMS ZOROASTRIAN SOURCES Scriptures, from whence then could it have come ? There is a work 1 believed by the Zoroastrians to have been written in the language of heaven, and, about the time of Khusru Parwcz, to have been translated in the Dari tongue.2 It comprises fifteen books said to have descended upon fifteen Prophets; last of all came the sixteenth, Zoroaster himself. At the end of each book, the name is given of the Prophet that is next to follow. These books no doubt are an ancient forgery, but apparently the Moslem traditionists took their idea of tlm anticipated coming of each Prophet from them. Again, the second verse in each of these books opens with: — In the name of God, the Giver of gift #, Hie Beneficent ; similar to the words at the opening of fill the Surahs,3 — “In the name of God the Merciful and Gracious.” We also find the first words in 'another Zoroastrian book4 to be very similar, namely, In the name of Ormazd the Creator. We have already noticed that the five times of Moslem prayer arc the same as. five of the seven common to the Zoroastrians and Sabooaws, no doubt taken from them. Many other things might have been added common to the two systems; but it would have swelled our pages beyond reasonable dimensions; and we must be content with what has been given. VII. Some may hold it difficult to understand how Mahomet could have obtained such stories and 1 The Dam'tfir-i A nuliiti 2 Ii Isis b» ' n published both in Ihoori ;inalaii»l in the Dari translation. 3 Excepting only the Ninth. 4 Ptnkcirt,
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    THE SOURCES OF ISLAM matters as we find in the Coran and Tradition from Zoroastrian sources ; and further, how it was possible for the “ unlearned ” Prophet to have become informed of them. But ’! radition 1 tells us as follows : “ It was his practice to converse in their own tongue (so we read) with people of every nation who visited him : and hence the introduction of some Persian words into the Arabic language.” Again, as the Prophet introduced Jewish tales, and also the stories and customs of Arabian heathen, into the Coran, what wonder that he should do so likewise with Persian tales? Many of these, moreover, were current among the Arabs, as A1 Kindy tells us “ Suppose we relate to thee such fables as those of Ad, Thamud and the She-camel, the Companions of tlie Elephant, and such like, it would only be the way of old women who spend their days and nights in such foolish talk.” In the Sirat al Rasul,2 wo learn that Mahomet had among the Companions a Persian called Salman, who at. the siege of Medina advised him to surround the City with a trench, and when fighting with the Thackif helped the Moslems with a catapult. Now it is said that some of the Prophet’s opponents spoke of this person a:; having assisted him in the composition of the Coran, an accusation noticed in Surah xvi. 105, a-i follows: — A)hl, verily, we know that they say, Truly a certain -man teacheth him; hut the tongue of him u'nto whom they incline is a Foreign one, while this 1 * the tongue uj perspicuous Arabic. Now if these objectors simply spoke of this Persian helping in the style of the Prophet’s composition, the answer would 1 Rouzat al Ahbab. ’ Sirat al IUittl, by Ibn Hi, l.am uni Ibn It ha, .
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    9i ZOROASTRIAN SOURCES*. have been sufficient. But when we find that much of the Coran and Tradition has the closest resemblance to the contents of Zoroastrian books, the answer is of no value whatever. On the contrary, the above verse shews, by the admission of the Prophet himself, that he was assisted by this Persian Salman. Hence even from this story it is clear that the Zoroastrian writings formed one of the Sources of Islam.
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    CHAPTER VL The Hanefttes: Their Influence on Mahomet and on ms Teaching. Before the time of Mahomet, there wer a few inquirers from amongst the Arabs who had a strong aversion from idolatry, and who accordingly sought to find relief in a better faith. Amongst the Jews, and possibly from ancient tradition still surviving, it was known in Arabia that Abraham was a Worshipper of the One true God. Hence both at Mecca and Medina, and also at Tayif, we find that there were men who, seeking after the truth, had abandoned the worship of idols; and these were called Uaucfiks. The names of i of ili' ' ivi*n hi the margin, some having also followers of their own. Now we hold that these inMccca. quirers, and especially Zeid ibn Amr, had a very marked effect, by their conceptions, conversation, and example, upon (lie Prophet, us we find from the contents of the Goran. Of *dl the fiuth -rite s on the subject, that of Ibn 1 hue and Ibn Hi sham as contained in the JSiret,' is by far tie- oldest and being nearest the Hegira, 1 Si rat al Riwfll, or Iifo of the Prophet. 92 Abu Ameer Omnnya . . W araca "1 Ol.eiiUlahl Oth man Zell J Medina, Tayif.
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    mtSTfiy ZEID TIIE HANEFITE 93 e most reliable that we have. The details of this work were learned from Zohry (c7. A.ir. 124), who know a succession of the Companions, and in especial Orva, a relation of Ayesha. Zohry s book no longer exists, but much has been preserved in that of his pupil, Ibn Ishac (cl. A.H. 151), from which we have quotations in the S!rat of Ibn Hisham (d, A.H. 213). No doubt in these writings there is a vast amount of the fanciful and exaggerated ; but much also is valuable as giving men’s impressions, and memory of facts, as they existed at the time. Wo take, therefore, from the Sirat the following acc1 unt of the IJanefites : — O The Coreisli were once gathered together during their Eed beside one of their idols, slaying sacrifices, pra\ ing, and making circuits around it, as they used to do at this festival every year. Just then four friends stood apart, and "poke secretly to one another in righteous tcriuy. The c were Waraca, Obeidallah grandson of Abdal Mutalib, Otliman and Zeid ibn Amr. They said : — By the Lord ! our people have nothing K it of th l" iih of Abraham. What i: Ihi clone that we should encircle it It can neither hear nor speak, neither hurt nor help. 0 t tee plainly, like a >\ help trying to open its eves. The lTbphot himself manic l his widow, Omm Unbibah, sending ovc* a follower lor that purpo. to the Isajnohy, who liiinclf con-. lu 1*1 the inariiage
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    THE SOURCES OF ISLAM ceremonial — the dower being 400 dinars, which formed a precedent for time to come. Now as to Othman , he repaired to the Court of the Emperor of Byzantium, where he obtained high rank and embraced the Christian faith. . . . Last of all we come to Zeid, who stood fast, joining neither the Jewish nor the Christian religion. He broke off from his own peoples faith, and gave up idols, the eating of carrion, blood, the slaughter of animals for the gods, and the putting of daughters to d» ath. lie said : — I worship the God of Abraham ; but he blamed his people for having chosen evil ways. There is a tradition from Amina daughter of Abu Bekr that she once saw Zeid, then very aged, leaning with his back on the Kaaba, and thus addressing the people : — O Coreish ! by Him in whose hand is the life of Zeid ibn A nr I swear, that not one of you prof esse th the faith of Abraham, but me alone. Then he prayed : — O Lord ! if I but knew what way was most pleasing unto thee, I would worship thee in that manner; hut J know it not. Then putting the palms of his hands to tlio ground, he bent his body down in worship. We are also told that Mahomet being asked by his relations to pray that Zeid might he forgiven, consented, — “for lie ehall he raised up alone, like a community.” 1 Zeid wrote the following lines regarding his parting] with his people’s faith, and what bappoued to him therefrom — An. I to worship one or a tlimirand Are Divine affairs divided thus? J have altogether forsaken Lilt Thus should every brave uud and Ozza, thoughtful man. lleiuc l neither worship Owa nor her Nor the two idols of the Jteni Ann , nor do v*iltfriniage unto them. Though 1 did regard him my Lord, two daughters, Neither do 1 w when 1 h id little underMnnding. I was astonished, and lmd strange And in the day-time the sen tig will thought** iu tlu night m iv ons. under bind. .Shi :e the Lord destroy dli multitude; I>* ( : 1h« ir work:* aro evil ; And many others ho pros rvelh for And htiri hath tlio lit Is on* . their goodmvs, II. n Inline lelln u:. that Malioiii. t, whih b. Sk-viti*. himself h ' hidden i 
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    Amongst us, one day man will And the next, lie will be as the branch stumble ; fed by the rain. But I now worship my Lord Most That the Compassionate Lord may Merciful ; pardon rny sin. Therefore observe the fear of the So long ns yo do so, yo shall not Lord your God ; perish ; Thou shalt see the home of the pure But for the unbelievers, darning hellin the Gardens ; fire ; During this life disgrace, And after death that which slndl bitterly cramp their breasts. We further learn from Ihn Hisliam that Zeid was expelled from Mecca; and being forbidden to remain there, had to live on Mount Hira, opposite the city. The Prophet himself in the summer-time used every year to retire, as the Arabs used to do, into a cave in the Sacred Mount for solitary meditation ; and so we believe that he must often have met his relative Zcid there. For he used still to go after his call to be a Prophet, as we learn from Ibn Isliac: — “Gabriel by the mercy of the Lord came to him at Hira in Ramazan . . . This he did every year, according to the custom of tlu Coreish in the days of ignorance, to be alone and refresh their souls.” Now everyone acquainted with the Coran and Tradition cannot but perceive how alike is the teaching of both, and that they mu: t have had the greatest influence on each other, in their views about ucli things for instance as idol-worship, the burying alive of infant girls, the Unity of God, Paradise and Hell, and calling God “the Lord most Merciful and Compassionate.” Again, Z< id and the Hanefltes, like the Prophet, followed Abraham, calling him by the same name (Hanif) as their own- in illustration of which wo may quote Surah iv. 126. — Who of belli r religion than hr. who re-ngneth himself -unto God, and followdk the faith of Abraham thr OHhvdox (Ilanif).

    [image: Image 14]
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    THE SOURCES OF ISLAM ... And again, Surah iii. 89 Say, The Lcnxl hath said truly , “ Follow the faith of Abraham the Orthodox (Hanif), for he was not orne of the idolaters.” And again, Surah vi. 102 : — Verily the Lord hath guided me into the rigid way, the true faith , the religion of Abraham the Orthodox (Hanif). And thus we see the I rophet calls himself and his people by the name Hanif. rI he word, indeed, originally signified “ unclean” or ‘ apostate, and was so used by the idolatrous Arabs of Zeid, because he abandoned the worship of their gods. The name pleased the Prophet and was used by him in a good sense. We must not forget, however, that all the four Hariefites were themselves, as already said, nearly related to the Prophet,— Obeidallah being nephew to Mahomet who took his widow Omm Habibah to wife; while Waraca and Othmun were sons of tv o aunts of Rhadija. Hence the views, sayin
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    MIMSr^ ORDERS COMMANDING WAR own purpose and mind had no effect in the structure ; just as in a building the use of stones, etc., in its erection, does not detract from the skill and ability of the architect, without whom they would be of no possible use. And in like manner, as the edilice of Islam has its own established character, and differs from all other religions, it is clear that it is the work of one possessed of the highest gifts and power ; and, from the beauty of the composition of the Coran we see that lie was singularly wise and eloquent. Moreover, from his life as given in Tradition, and the history of his time, the personality of the Prophet is manifest in the Coran. Thus before his flight to Medina, being a mere ordinary citfeen of Mecca, he made no mention in the passages given forth there, of force or war tor the extension of the faith. But, First, after the Hegira, when he had gained the powerful body of the Ansars for his followers, he gave them leave to defend themselves and beat of! their opponents. Thus in Surah xxii. 40: — Permission is given to them to fight, because they arc persecuted . . . those who have been turned oat of their houses without just cav other than that flay sayf Our Lord is Ood ; and it is allowed by the Commentaries, that this was the lirst revelation giving permission to tight. Second, some time after, when Mahomet had gainc 1 victories over His enemies, this simple permission was changed into command, as we find in Surah ii. 212, 214: — Wor is enjoined you , but it is hateful unto you. . . . They will ash thee concerning the Sacred Month, whether they va(-y war therein, tiay, — To war 7
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    ORDERS COMMANDING WAR 99 Fight against those who believe not in God, nor in the last day, nor forbid iho.t which God and his Apostle have forbidden, and profess not the true religion , namely, of those to whom the Scriptures have been given, until they pay tribute by the hand, and be red need low. And so we learn from these successive passages in the Coran, that the great and unchanging Almighty God, step by step, allowed his Divine Law to be altered as the Prophet and his followers gradually gained successive victories by the sword. Not only so, but we see the same liberty of change permitted in respect of certain passages in the Coran to be cancelled by other passages; thus in Surah ii. 100: — We abrogate no verse , or cause it to be lejt out, but ive bring in its place a better, or one like unto it Ah ! dost thou not know that God is over oil things almighty ? Hence so long as Mahomet entertained the hope of bringing together both Jews and Christians, and also the Arab tribes, by the retention of some of their national practices, there seemed to him the possibility of uniting all Arabia in one Grand religion. Put when he found this to be impracticable, tlen it remained for him either to abandon and eventually destroy the two former, or else lose the native Arabs as a whole. rl lie objects and the mind of the Prophet are manifest throughout his prophetic life. Thus, to take an instance, the marriage with Zeinab wife of his adopted son Zeid, as justified in the Coran,1 much 1 Surah xxxiii. 37.
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    THE SOURCES OF ISLAM the Revelation and whole system of the day was permeated by the objects of his hourly life and personal surroundings; which indeed is manifest in a multitude of other matters in the Coran itself and in Tradition. And certainly, when we .look at the variety of teaching and of interests embodied in these, we gain a wide and extensive survey of the thousand rills which run along to form the vast Moslem river ; — Sources they all are of Islam, but every one a dec ted by the intellect, the nature, and the personal aims and objects, of the Prophet himself. We readily admit the many precious truths and lessons taught in the Coran, above all the Unity of Almighty God ; and, among such stories as those about the Table, Paradise, the tree TAbii, etc., we often find good and valuable teaching. But anyone who has drunk of the pure and sparkling stream, will turn from all others, especially if turbid anywhere, and seek refreshment in the Water of Life, so often borne testimony to in the Covan itself; and what is that blessed Fountain but. the writings of the Prophets and Apostles, to which Mahomet in the following passages himself bears such remarkable testimony: Verily v c have seat down the Toiirat, in which arc .Direction and Liyht. • . . A nd -we caus' d Jesus, son of Mary, to fallow in ilf - r footsteps, conft runny that. ■ which raw ■ n his hands of the Tourat , and we yave him the Gospel in which is Guidance and Light and Attestation of that which was e an.ahd before, d of the Tvumt, and a Direction and Admonition to the pious.' y Huruli v, 48, 50,
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    mtsr/fy SAVIOUR PROMISED BY ABRAHAM Whosoever, then, desires to know what was the faith of Father Abraham, the Friend of God, let him diligently read the Tourat of Moses, so strongly borne testimony to in the above verses ot* the Coran ; and there he will find the blessed promise given him by the Almighty, that the one Divine Saviour, the Lord Jesus Christ, was to come of the descendants of Abraham and of his son Isaac. The Patriarch accepted the promise, and believed in the coming Messiah, ns we see in a passage of the Tourat, where God spoke thus to Abraham: — And God said, Sarah thy wife shall hear thee a son indeed ; and thou shall call his name Isaac: and, I will establish my covenant with him for an everlasting covenant , and with his seed after him? The same promise is repeated ngni n in the Book of Genesis to Abraham: — And in thy seed shall all the nations of the earth be blessed , because than hast obeyed my voice? And Jesus himself refers to this promise when he said to the Jews: — Your father Abraham rejoiced, to see my day ; and hr saw it and was glad? The Apostle Paul also makes mention of the same expectation: — To Abrnham and his seed were the •promises nu de. He saith not , — And to seeds, as of many ; but as of One, And to thy seed, which is Christ ; and again: — If yc be Christ's, then arc ye Abraham* 8 seed , and heirs according to promise? May the gracious and compassionate Lord, who bath in his infinite mercy fulfilled this his eternal covenant, grant that the humble Writer and the Kind 1 Genesis xvii. 19. * tn Lies is xxii. 1 1 John viii. 60. 4 Galatians iii. 10 aiul ‘<2W.
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    MiNisr^ THE SOURCES OF ISLAM Reader of these pages, may, along with the blessed Patriarch, be made partakers of the heavenly inheritance thus promised through our Saviour Jesus Christ. And to his name be glory. ',\ b Amen, so let it be! A \
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